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I3IHT0IIIAL N0TJ2 


rpHE objeee of tbo editors of tbu ecriee is a 

Wilnp tbat» in their bumblo way, theao books 
ahall be tho anbaaadort of good-will and 
undonlan^fig between li:aat and W«it, the old 
world of Thought, and the now of Action. In 
«bb endeavour, and in Ihcir ovn aphero, they 
are but foUowcrt of tho bigbMt ezamnlo in the 
They are oonfidoni that a deopw know- 
of the great idoab and lofty philoeophv 
of Oriental thought may holp to a revival of 
that true apirit of Charity which noithor doapisea 
HOP /care the nations of another creed and 
colour. Finally, in thanking proas and public 
lor the very cordial reception gi>cn to the 
" Wisdom of the East ” aoriea, they wish to state 
that no pains have bean spared to secure the 
boat spocialUta for tho troatment of the various 
nbjeota at hand, 

L. CIUNMKR.BYNG, 
8 . A. KAPADIA 4 


N^niMmc jVtnnr, 

IBb, iloCAMlSf, W. 
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INTROBUOXION 

A t dl tiniM and in all looda man has aough( 
to Bolva tho riddloB of hie race. Tbo great 
truth upon whioh religion, philosopl^, and art oU 
root, namely, tliat tho world ia Appearance, not 
Thing-in-Itaelf, hoa boon tho unoonaoioua hypo- 
theaji alike of Eoat and Weat. Tho data being 
oroiywhore tbo eamo, wo find tho varioue familioe 
of mankind working at tho same problems of life 
and mind. Whence do I oomo t Whither do I 
go ? In this paeeago from the unknown te tho 
unknown, this pilgrimage of life, which is the 
straight path, the true road—if indeed tbore be a 
Way I ouch are the questions wlfioli thioking 
men all over tlxe world cannot fail to ask. With 
tho answers given by tho master-minds of the 
West, most cultivated Englishmen are acquainted, 
but there ia not the same familiarity with the 
teaching and ideals of tho East. 
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The object of this little book is to give the 
reader a succinot eooouit of an Eastern sage 
whose dootrise of the Path has beea accepted 
by millioDS of the hunaa race, and whose indu- 
enoe is still felt at the ends of the ear^. 

What is generally undentood by Buddhism 
will be fOQod to diner greatly from the way of 
emancipation here set forth. And for this reason: 
Unlike al! other religions^ Buddhism began with¬ 
out Ood and without prayer, and ended in 1>o- 
coming a moat elaborate syitem of polytheism 
with a soporstitious multiplication of ooUeots. 
Up to the time of A*6ka. about 960 B.o., it seems 
to hare remained oomparatiTsly pure; but by 
the thirteenth oent«^ a.n., when the rorival of 
Brihma^ism drove it from India, it had aasumed 
in other oountriea so many new features as to be 
hardly recognisable. Kor ahould this Im a matter 
for great surprise. When an essentially Aryan 
reli^n or system of philosophy is transplanted 
to Toraiuan lands it is not to be expected that 
it will remain unohan^. The oontrast between 
the teaching of the Christ and of His apoeties, 
and the Ch^tianity of Rome in tbo Mid<do Ages 
is indeed great, bat the differenoe between the 
Buddhism of Tibet end the Dharma of 6&kya* 
Muni is greater atill. The hutory of the faith in 
all the lands in whioh it has takiw i root is far too 
vast a subjMt for our present purpose, but a 
general outline of its rise and Uli in Aryavaita, 
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and of its growth in regions beyond ma;^ be helpful 
to the student. 

Buriog the Tath&gata’s lifetime, and for about 
two oentunea after, the number of foUowen of 
the DJtarma, as G&utama’s dootrine is called, was 
eery large. For three hundred miloa along the 
valley of the Ganges the disolplea oane from every 
quarter, the Buddha leoeiving some as £hikihits 
or Parivrdjaka$, beggars and wanderers,” others 
as Updeakat or Srdvakcu, '* adherents and 
hearers.’’ As soon as the number of oonvorta 
reached sixty Odubama sent thorn forth, eaoh In 
a different direofeicn, to proclaim the Iaw. And 
for forty-five years the Buddha and bis followers 
wont about teoohing and preaching. On ons 
oooQsion the teacher won a thousand fresh dis¬ 
ciples by the conversion of three leaders of aaoetio 
bands. Before theee» on a mountain near Gay&, 
he preached the l^ro-Sermou on the theme 
'*ev«ytliinc bums” {e.g. the fire of lust and 
longing). From there he went with his crowd 
of beg^ng brethren to E&j agriha, the oapibal of 
Magadia, where he was met by King Bimbisira, 
who presented to the brotherhood a beautiful 
garden Inxown as Veluvana. During his stay in 
the northern capital two young Brihmans, both 
pupils of the pilgrim Safi^aya, attached themselves 
to the Buddha, with their 250 companions. 
Those were the disciples who are so often depicted 
as seated on either side of the master, namely. 
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Siriputra and Maudgalyiyana. But of all tiia 
patrons and beaofacton of the eariy brotherhood 
none is more renowned than the rich merchant, 
Anithapindi^ of Srivaatf, who, for a large sum, 
puTchaaed for the Boddha t^ce JSta a mag- 

nifioent park, in which he had hxiilt a vast Vih&ra. 

All miasiooa^ enterprise was carried out in the 
dry eeaaoQ, whilst the boilding np of the Bhikshue 
took plaoo in the Vlhiraa during the rainy season. 
At last, when nearly ci^ty year* old, the TathS- 
gata was taken ill in tho Mango Grovo at Pivi, 
and diod at Kusiniri in the eastern part of the 
maisb-Und of Nepal, c. 477 b.o. Like' erery 
real roomer, Gdotama spoke to the soul of his 
raoo in the speech of hie people. Instead of the 
classical Sazhsbiit, be used homoly Palij and 
enforced hia tore with types and tropes. Bat 
the eimplurity of the Buddba*Dhanna as a pointing 
to the Path was not long maintained after the 
master’s death. There eoon arose a schism be> 
tween the orthodox and the heterodox, and by 
tho time the second Buddhist Council was held 
at ViUalf, the two schools of thought, the 
Northern and the Sonthem, known as UiTUsydna 
and Mahdydna, seem to have been recognised. 

In the third CMtoiy fi.o. a £nn defender of 
the Sedition of the Elden {Sthaviravdda) was 
found in the son of MAndgalf, Tishya by name. 
He summoned the friends ^ the orthodox stand* 
point to a Coxincll at Pifallputn on the Ganges, 
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tile ohief seat of the Meoiya dynaBty, founded 
here by Cbandiagupta in 316 s.o. At thie time 
A^ka was king, and having jost become a oonvert 
to Buddhism, it vas decided at this Council that 
his son, Mahdndra, should be sent aa miBssonary 
to Ceylon, where, though it died out in India, 
Budd^sm has dourished ever sinco. Mahtodra's 
work aznojiigst the Singhalese was muoh helped 
by his sister, Saitighamitra, who brought from 
Buddha-Gayi a bianoh of the great B^dhl-tree 
under which Giutama became and 

obtained Nirvdt^am. Thia ahe planted at ArmrA- 
dhapura, whore it atill lives, though now more 
than 2,100 yean old. 

The ooIoBsat rains of Bharhut and SdRohi are 
evidence of the spread of Buddhism in the West, 
and it aeema to tnve been introduced into Kabul 
and Kasbmtr about the beginning of the Christian 
era. Turning to the East it found its way into 
China in the first century, into Korea about 
372 A.n., into Burma about 460 A.n., and into 
Japan 552 a.D., but at doee not seem to have 
entered Siam before the seventh century. 

In the second century n.o. the schism in the 
system made great progress, and for the first 
time we find the Buddha raised to the position 
of a Divine Being, and the highest object of 
perfection, not, as taught by the Tath^ta, to 
attain to aaint^p (ArTiailvan), but to become a 
World-Healor This being—whether 
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ftngdi, animal, or maii-~ia one wlioso Karma vjU 
briii£ forth in a eerieo other beinge of graduated 
goodneaa untii Buddhahood itaolf is readied. 
In man^ of the temples in Ceylon ono may see 
the pure white picture or statue of MMtT6ya, tlto 
Buddha of the future, now a Bodhisattra, seated 
beside Q&utama, S&kya>Muni. In tlie nortUorn 
oountriee of Asia, whore Mah&ytoieni prorails, 
the two Bodhisattvaa most generally worshipped 
are Jfa»;uirl and Avol^kUisvara. 

Por a long time Buddhism and Br&hmai^isin 
ozistod side by side in India, and it is not oasy 
to aooount for the dooltne of tlio former in the 
tenth century and its disappearanoo in the 
thirteenth. At EUora wo etUl find cavoe and 
znonumente belonging to Brahmans, Bauddhas, 
and Jainas. And we know from the record 
of the travels of a C3iineao B&uddha pilgrim that, 
even in the heart of Hinduism, Ban&ras itself, 
Br&hmaps and Buddhists wore <iuite friendly as 
late as ^e seventh century of the Christian ora. 
This Barirrijaka, namod Yilan Chwan, whoso 
deeorlptions are most interesting and important, 
left Cluna in 629 a.n. for the purpose of visiting 
Izidia in fulfilment of a vow. After an absence 
of seventeen years be oame back in 645 a.d., 
bringing with him 657 volxunes of the Biuddha 
Soripturee, besides many lellca. 

0^ thing s at all events, is certain, namely, that 
a little more than a huiidired years after this a 
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gre&t Br&bmanical reformer axoae in the person 
of SahkaraoliaT 7 a> who preached the absolute 
idoalism of the earl; Upauishads, and, though 
there is no evidence of peraeoution, there cannot 
be much doubt that Buddhism wae fought in- 
telloctuolly in all its etrongbolde. Then, too, we 
must remember that the Brahmans have always 
shown a remarkable dexibility in dealing with 
the people. It was at this time that the cult 
of Kriel^, as an incarnation of Vishnu, became 
so goner^, and the Brdhmans would have little 
difficulty in persuading many that G&utama was 
another incarnation of the same deity. To follow 
the path pointed out by the gentle eacotio of 
the north was always hard, even for the most 
intellectaal, and it must have been a great relief, 
especially to the common people, to believe that 
their toacher was a manifeatation from above 
who would listen to their prayers and render help 
divine. 

On its journey northwards the teaching of the 
Tath2gata was subjected to new and strange 
inBuesces, and gradoally assimilated many foreign 
olemontB. The most characterUtio feature of 
later Buddhism is the thought of B6dM^attwu, 
the ‘‘heirs-apparent ” of Buddhahood, amongst 
whom none Is more revered than M&ilrlya, the 
merciful, who will be born at K6dumatt, and will 
become Buddha under a Naga-tiee, C,000 years 
after the passing of S&kyadduni. Thia divinity 
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U nov wonhipped in Quna ss Swan Tin^ and 
in Japan aa Eat^non, tho goddeea of Mercy. In 
Tibeb and Mon^lia the moat prominent fi^re 
in the Boddhiat pantboon is AvaidkUiivara, the 
Lord of ViaioQ, and though ve must not wait to 
deal with the ioonography of Lamaiam, it may bo 
wall to mention here that the Tibetan and Mongo> 
Uan followers of th6 Law hare invontod all kinds 
of mechanioal conirivaneee by which prayers may 
be repeated indefinitely. AM this to one who 
made no claim to divinity and altogethor ignored 
prayeri 

In 1893 we reeeived from Burma an illustrated 
Buddhist manuscript on palm-leaTss in Burmese 
ohaxaoteiB, a short account of which will give the 
reader an excellent idea of Northern Buddhism, 
though curiously enough, it is not the school 
to which the Buimeee tiiemselves belong.^ 

From the form of the characters the 

MS. is probably more than a hundred yoars old, 
and contains a deecxiption of Bauddha cosmology 
aocording to the Bfah&y&na school. It represents 
a Ohakr^'tala, or Wh^ of Life, with its thirty- 
one SattxxhiSixu for the dx spokee, %.€. dwelling- 
places of six ftlasses of beings rising one abore the 
otiier, and disMbuted nn<w three syitesm hnilt 
op in sueceesire tiers hdow, upon and above 
Swnint, the great World-Hill and centre of aU. 

• a e<taO«a KC Qit o( tfa* MS. m* Jela im Z$ Cottfrit 

iMWnwStOMt 4m Orimittiltm. Aniee A Gm^ tSSS. 
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Aooording to this school all possihU places of 
habitation for mlgratiiig; bsio^ are arranged 
under three heads, and there are six forms of 
existence under which everything that has life 
must he classed, the hist two being good, the 
last four bad. The throe heads consist of (a) 
Naraha, Hell; (b) four K&ma-Idkae, Worlds of 
Desire; (c) twonty^Rix Dlva-16kas, Heavens, 

divided into six Deva-16kas, or Heavens of beinga 
subject to sensuous dosirea, sixteen Rilpa-ldkas, 
or Heavens of beings who have acquired true 
forms, and four Ardpa-ldkas, or Heavens of form¬ 
less entities. The six forms of being or spokee 
of the wheel are : —I. Gods ; 2. Mon; 3. Demons ; 
4. Animals; 5. Ghosts, lately inhabitants of 
earth; d. Those undergoing torment in the hells. 

One side of the palm-leaf book consists of a 
narrative of the successive tiers of heavens which 
are above the world and of the dwellers tberein, 
together with most of the KSsna-^ias. Turning 
over the book we find the first few leaves devoted 
to an illustrated account of Gautama’s tempta¬ 
tion by M&ra; after whioh eomes a description of 
the Navadat pooh This pool has four nioaths, 
represented in the picture, and guarded luspeo- 
tively by the horse, the dragon, the bull, and the 
elephant. On the right, running from th«e, is 
a stream^whioh is ^forced up a rocky precipice to 
the Himavanta forest, whence it ru^ee and is 
divided into the five great rirera of the world. 
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Hies come pio6vraot the Apsan«u, or heavenly 
nytnpha. 

The four learee hdow Himavat show G&utama 
sitting under the sacred Bddhi'troe, while around, 
at the different poiota of the compass, are the six* 
teen plaoee to which he went and where he 
preached : Kapilavutu to the west; Mik^ to 
the east; Rajagriha on the north; Vaiiill on 
the south, and twelve others, Including Kaui&mbl, 
Var&oast, and Pita|jputrs. Then we have de> 
Bcriptions of ^e eight hot and the eight cold hells, 
above whioh are the eight mountaizu, with Mab&* 
M6ru towering above all, and the Seven Seas. 

The most beaaiifal conception of divinity 
known to Mahayiniem is that of the BvddAa 
AmiUliha, t.e. Infinite and Eternal Light, wor- 
shimied in Japan as Amida Bufsu and In China 
as Om€io Foh. The Japanese Bnddhist begins 
his prayer with : " Namu Amida Butnu [s 
Hamd Amit&bhaya Bnddhiya], salutation to the 
Light Evetiastiog t*’ On the IStii July, 1883, 
there died at T6^o a Bnddhist priest, named 
Kenjin Easawars, who arrived in England in 
1876, and became a pnpil in Sanskrit of the late 
Professor Max M^er, from IS79 to 1882. Of 
this student from the Par East the Professor 
wrote: 

‘^His manners were perfect: they were the 
natural manners of an nnselfish man. As to 
his charactir, sQ I is that, thoogh I 
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vatohed >><m for a loog time, I nover foccid any 
guilo in him, and I doubt whether, duiing 
laat four years, Oxford possessed a purer and 
nobler eoul among her students than this poor 
Buddhist priest. Buddhism may indood be 
proud of Buob a man. . . . 

“I woU remember how last year wo watched 
together a glorious sunset from the Malvern Hills, 
and how, when the western aky was like a golden 
curtain, oovoring we know not what, he said to 
me : * That is what we call the eastern gato of 
OUT Sukh&rati, tlio land of bliss.* He looked 
forward to it, and he trusted he should meet 
there all who had loved him, and whom he had 
loved, and that ho should gaze on the Buddha 
Amit&bha, «.e. Infinite Light.’* 

Bven in Tibet, where the transformation hoe 
been moat complete, there la a touching and 
beautiful custom which cannot fail to remind 
US of the Angelus. At Lha-Sa, on the approach 
of twilight, when tbo sun begins to sot, all the 
Tibetans cease from work and come together— 
men, women, and ohildreo—according to sex and 
age, into tbo principal qoartors of ^s city and 
into the pumio places. Forming themselves 
into groups they ^ fall upon theii knees and 
begin to (^ant their prayers slowly, and in tonee 
soft and subdued, faring his travels in Tibet 
the Abb6 Hue was present at one or more of these 
gatherings, and he says of them : Lee concerts 
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religieux qai du sem de cot rdunions 

Qombreous produiBont dAna U villo uno hAmoai« 
jDimenae, aoldnsalle, qui Agit fort«ment aur 

And now, in bringing thia Introduotion to a 
oioM, we do not iiOAiUte to aay that tho moat 
bkely oaoae of the rapid aproad of Buddhism la 
tho purity of ite othios. Aa Horr So);midt truly 
aaya ’: 

'* Dio Sittonloiiro doa Budclhniamus, in wolclior 
sioh eino hollo Kinaiclit in dio Ticlon dm monaoh* 
liobon Horzona unvorkonnbar kund gibt, bildot 
daher den eohSnaton TboII aeinee Syatoma, uod 
hat wahreohoinlich am moiaton boigotragen ihm 
Eingaog zu Toreobaffen und aoino woite Vorbroit> 
ung zu aiohem.’^ 

> i4Ucad.aeSL PMmbUff. Ti. 86rle. toms 


CIIAPTEB I 

BIHTII AND YOUTH 

Aooordihq to tlio Southorn BucldUistB th« 
gTGftt Indian teachor, oaroor vo axo about 
to aieetoh, was born on the fuU-moon-day of the 
month c! M&y in the year 623 s.c. On the other 
hand, the aeual chronology of the Iforthem school 
fixes the date as 8th April, 1027 before ^ 
Christian era. European soholare, after a oarefol 
study of the doouments and inscriptions, hare 
corne to the conclusion that neither of these 
can be taken as accurate, and the latest reaearohea 
point to tbo year 06 ? B.o. as being the most 
likely time of ^e Buddha*s first appearance. As 
regards the place, howover, all tire authorities 
agree that the birth occurred in the Lumbie! 
Park at Kapilavaetu, a city about ninety*thiee 
miles north-east of BaiULras, on the rWer Efihiat, 
now known as ICdh&na. Hia parents were Rlja 
6uddh6dana and Eani M&y&-d6Tt, who ruled 
over the fiftkyas at the loot of the Him&laya. 
The names given to the child were Siddhirtha 
Oiutama, and the Brihmapa who lived at the 
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court of SuddhMaiui predicted that if Prince 
Siddh&rtLa should remain in the life of the world 
be would becorao u mighty monarch* hut that if 
ho renounoed the world and ohose tho life of an 
aaceUo bo would bneotne a Bammdgambuddha, or 
wholly on) ightoned ono. 

Nor was it only tho pricets and aatrologore who 
prophoeied eoncoming tiio young princo. Many 
yoare boforo tho birth of tlio lluddha there were 
men and woiuon wlio* dlemAtiHfiod with the re> 
ligion of ritcA and works es taught by tho orthodox 
lir&hmans, wont forth into tho foroet to bo alono 
with the Eternal, and to found a religion of tho 
Spirit. Amongst those gentio ascetics who dwelt 
in bamboo buta» and wore clad in tho skin of an 
antelope> was one named Kdlad^vila. Coming 
from the Himayanta forest soon after tho prinoe*a 
birth, this Paremaho^haa throw himself down at 
the boy’s feet, ezolaicuing: “ Truly this child will 
become a complete and absolute Buddha, and 
will show mankind the way of salvation.*’ And 
then he wept, because he knew that he would not 
Uye to see the fulAlment of his prophecy. 

At this King 6addh6daua was much alarmed, 
for ho d^od his son to become a world-ruling 
monarch. So he bad three palaces built for tho 
prince, ono for each of the three Indian seasons-*** 
the hot, the cold, and the rainy-^urrounded by 
wide and beautiful parks, gioyee, and gardezu, 
in which were exquisite flowers, oool grottoes, and 
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bffely laJcee. Hero, hy fcho lily and the lotna, 
amongst the noble of the land, the young prinw 
lived, far from the toU and turmoil of the yotW, 
knowing nothing of pain, disease, or death. 
Haring been carefully taught by the best papgito 
of the day, ho was given m marriage at the age 
of sixteen to Ids cousin Prinocso Yatddhaii, the 
daughter of King Suprabuddhe, and in due tjrae j 
a son was bom, to whom the parents gave the 
name of R&hula. Thus passed amid 

Such siglkts M yonthful peoU dream, 

Ob Bummor evoe by haatitod etroam, 

the early manhood of the Sfikya prince seemed 
the perfection of earthly bliss. So far as he knew, 
life could never be anything but “ linkAd sweet¬ 
ness long drawn out,” The palace was full of 
monuments to exquisite moments; the garden 
was an Edon of delights ; and os, hand In hand 
with his young bride, he crossed the broad and 
beaurifnl oorpot whiob Nature at her heat had 
spread, hew could he know that man was born 
to suSor and to die ? 

All that human ing:onuity could devise to keep 
him from knowing the sorrows of the world the 
anxious father had done. Nobis youths and 
beautiful maidens were his oompaoions, and the 
sunny hours wore spent in music and darwisg, 
archery and song. But, like other lads of less 
exalt^r^, O&utama had an insatiable onrlosity. 
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For four years he bad boon wondering what lay 
beyond de palaoo and tho park, and at last, 
when be reaoUed tho age ot twenty, he resolved 
to escape the vigilance of tho attendants and to 
find out for himself wlietlicr all life wore such as 
he knew. 

In another work ^ wo havo shown liow the 
young ruler's eyes wore opened to tlie stern facts 
of our human Lot, and from that we may perhaps 
vonturo to cite the following: 

** In tho course of his wanderings beyond the 
parks and gardens ho saw four remarkable phe¬ 
nomena, whioh led him to meditate deeply on 
the naturo of life, namely, an old man bowed by 
the weight of years, a sick man covered wi^ 
sores, a putrefying corpse, and a venerable mendi¬ 
cant monk. 

** Theso facts had such a deprossing o^eot upon 
him, oonricoing him not only of the mortality 
and relativity of all human knowledge, but also 
of the sadness and iJlusivoness of life, thst he 
thenceforth renounced all the pomps and vanitiu 
of state, and devoted himself to tho Investigation 
of the causes of sorrow, death, and rebirth, and 
of the means to be used for tlisir extinction. 
Like the venerable monk who appeared to him, 
he resolved to leave the world and go forth into 
the wilderness. One night, at the age of twenty* 
nine, he left palace, wife, and child, to begin the 
^ I44tUi ^ s. 
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life of & hennit. Roving come to tho rivor 
Andmo, h® out off hia long, botuOful hair, and 
gave hi orms, tfrinkote, and horee to hi* faithful 
Channa, charging him to toll tho king and Princoia 
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regularly hie folloveis were of!endod» and for> 
Book him. SUll the teacher went on pondering 
on the wav to porioot enlightemnent. One 
morning he bathed in the river NairaRjari, took 
Borae rioo from the hands of a young girl namnd 
6uj&ti, and folc rofroehod and strcngtliened. Tho 
whole day he epoot in meditation by tho rivor'a 
bank, and, towards evening, wont and Mt undur 
a mighty Nl^ddlia {fUxu rdigiota), over since 
called by tho Sramai^oa liCihi, t.e. Edigliteomont, 
where, at tho end of aoven <^ye, ho booamo tho 
Samm&aombuddha, ' wholly enlightened,’ and 
attained Kirv&i;uim. Then he aroso and wont 
to tho hg'tres (Ajap&la). 

" Under this tr^ M&ca, tho tempter, came to 
him and Baid ; * Now enter Peace eternal, 0 
aubUme one. Thou hast heholdon Truth, diffi¬ 
cult to obtain, bringing joy and bliss, which 
alone is reveUed to the wholly wise. Why 
lir^er on earth I Mankind is given up to worldly 
pursuits, and only finds ploaBuie thsroin. Tho 
etomal world-order, the lav of conoatenation of 
cause and effect, it will not grasp; it will not 
hear the dootrine of denying the will to live, of 
ourbing the passions, and of the way tosalva^n. 
Abstain, then, from proclaiming the doctrine, and 
enter everlasting Peace 1 ’ 

" ' Oet thee ^nca, Wiokod One t ’ aaid the 
Buddha. ' I shall not enter eternal Pcaoe until 
the saving dootrine is firmly rooted in the hearts 
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of my foUowerB, until I luT® nude dieolpiMi. 
who, wbon I am gone, iHall proeoh tha way of 
ealyation to all auoh aa ara pur® In heart and of 
good-will, M that the Truth may be aproad abroad 
oyer ^e whole world, to the joy and btaaalnii 
of ^1 people—to the weal, oomfoit, and ■alraUon 
of goda and men.* « , 

*' Then the tempter left him. But the Buddha 
atayod three veoke more under ihia flg*tr®o. 
enjoying the bllea of emancipation, and t>orf<vii(u 
In Jl ita part# the teaching of the enlighUirwJ. 
During these twonty-oight days ho waa 
alone, and took ncitbor food nor drink. Tlun 
he aroee and aaid : 

'* • Open 19 the gato of aalyation ; whoan hath 
ears, let him hear the doctrine and be]love 1 * *' 
Aooording to tradition, tbo resolution to stay 
in the world and proaoh emancipation waa taken 
by the Buddha upon the entreaty of one of the 
divoi, or goda, who, like men, were in nerd of 
Niry&nam. **Lot ^o teacher preaoh the doo' 
trine/* aald Brahmi Sahadipatf, " them are 
being! whoie mental eyee are darkencKl by 
aoarooly any duat, but If riioy do not hear the 
truth (hoy oannot attain emancipallan. Htoao 
will undoretand the dootrino." 

Curlooely enough, the flnt people to form 
themeelvee into a brotherhood of wayfaren or 
trayeilera on the path were thou aame five 
aaoetioa who left Qiutama booauao bo had gives 
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up BoIf-morUl^oation. Hearing of tho death of 
bis old friends Ali^ra Kilama and Udraka JUma- 
putra, the Buddha tliought it best to wend Ills 
way to KiUi, tho sacred city known to ug as 
Ban&ras, and hcrOi in the Mrigadava foKWt, he 
happened to meet the Yngis whom Jin had known 
boioro. At first tliey were not at all inclined to 
follow tho teacher, u they lm>k(«d U]x>n him as 
an apostate ; but the dignity of his appearanoo, 
and the look of poaeo upon his brow, had such 
a powerful elTeot upon thcmi iimt» against their 
with they made obeisance and hearkened ujito 
his words, 


CHAPTER n 

THB mST sxsuoir 


Herb, id the doer^paik iBipaUna at Ban&TaB» the 
foundor o£ the greatest monaatic ayatem in the 
world preaohed liia drat aermon to theae five 
dw^era in the foreat; and, in the whole history 
of Buddhism, nothing ia more important than 
this opening diaoourao. It tolls of Mdrga and 
Nirvdi)am, the Way and tho Goal, and, as a purely 
ethical ideal, has never been eurpaaeod. The 
addreaa is proaerved to us in the Pali test of that 
part of tlie Bauddha Canon known as the Sdtra 
Pitaka, its title being Lkarmaehahrapravartana- 
B<Ura, which, by interpretation, ie : Proclama¬ 
tion of the moral world*ordor,” or, “Speech on 
the foundation of the Kingdom of RighteouBnoes.’* 
In tho British Musoum there is an unusually fine 
manuscript of this Shtra on specially prepared 
palm-leaves. 

There are two extremes,^* said the Buddha, 
" which the mon ^Ko has devoted himself to the 
higher life ought not to follow; the habitual 
practice, on tire one hand, of those things whereof 
the attraction depends upon the passions, espeei- 
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Ally of •enflulity, a Jow and Pagan way of eoek- 
ing gratification, unworthy, unprofitable, and fit 
only for the worldly mindod; and the habitual 
practice, on the other hand, of aetC-mortificabion. 
which in not only painful, but aa unworthy and 
unprofitable ae the other. 

“But tl»e TatliAgata hae diaoorered a Middle 
Path, which avclds tlieeo two extromitiee, a path 
which opena the ey« and bwtowa undoretandlng, 
which loada to peace of mind, to ti;e blgbw 
wledom, to full onlightenment^in a word, to 
Nirriijam. And thia « tho Noble Eightfold 
Path of— 

B%ht views, A harmlees livelihood, 

Hi g h aims, Foreeveranoe in well-Kloing, 

Kindly speech, Intellectual activity, and 

Upright conduct, Profound meditation. 

“ Nay more, 0 Bhikehus; the First Truth, the 
truth alwut sorrow, is thia t birth is attended 
with pain, and so are decay and disease and 
death. Union with the unpleasant Is painful, 
and separation from the pleasant j and any 
craving that is tmsatisfied is a condition of sorrow. 
Now all this amounta, in short, to this, that 
wherever there are the conditions of individuality, 
there are the conditions of sorrow. 

“ The cauBo of sorrow is the ^iist or craving 
which oauses tho renewal of individual existence, 
Is accompanied by evil, and is ever seeking satis* 
faction, now here, now there, list is to say, 
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the oraving either for seoBU&I grati^oations, or 
for oontmued eziatenoe, or for the oeaeation of 
eziateiLoe. This is (he Noble Truth conoerning 
the origin of sonow. 

D^reranoe from sorrow is the complete de« 
ibrnotion, the laying aside, the getting rid of, the 
being free from, tho harbouring no longer of tliis 
passmnate craving. This is the Noble Truth 
concerning the dostrootion of sorrow. 

Tho path which leads to the doetruction of 
sorrow is this Noble Eightfold Path alone, namely, 
right views, high aims, kindly speech, upright 
oonduot, a barmloes livelihood, porseveranoe in 
well-doing, intellootual activity, and profound 
meditation. This is the Noble Tmth of the Path 
which leads to the destruorion of sorrow.’’ ^ 

Now, it is clear that in this doctrine of the 
Middle Path and of the Noble Truths we have an 
ideal to be attained in this Life. It is a scheme 
of salvation without any of the rites, any of 
the ooremoniee, any of the charms, any of the 
various creeds, any of the priestly powers, with* 
out even any of the gods in whom mon so love 
to trust.” But in or&r to realise the signidoanoo 
of this somewhat recondite message, one so alien 
to all Western modee of thought, it may be well 
to glance at thehbtory of relJ^on and phUoeophy 
in India before the time of the Tath&gata. 

' With iligU modlfltation this to lh« tntoatolion o( Ihvftosor 
BhH Davids in th« 9. B. B. HsrtoA. Tot $. meUloiU Tsnioa ••• 
tb* proMt writoc^ Asf, p. la 


CHAPTER m 


XBDIAV mOVOUT BKrORI TUX BISS 07 
BUDDBUU 

Thb ooutm of IntUon roUgious dovolopment may 
be divided into tbroe periods : the old 
from about 4000 to 1000 n.o., the young V4dio, 
and that after the V6daa, from 1000 to 600 b.o. 

In the hymns found in the oldest book of 
Aiyavarta, and perhaps of the whole world, 
namely, the Rigvoda, we have a richly evolved 
polytheism wherein the gods are but thinly veiled 
pereonihoatione of natural forces. For instance, 
Varuoa the firmament, Ushas the dawn, SOrya, 
Savitar, Mitra. Vishnu, and POahan the sun, 
Viyu or V&ta the wind, Indra the storm, Rudra 
the felling lightning, Parjanye the rain, and 
Agni the &e. All the phenomena of nature are, 
in fact, efieets of beings high and mighty, yet 
huaun enough to be bribed i>y offerings and in- 
fiuenced by flattery. 

^evertbeloss there are traoos of doubt and un* 
^lief even in the most ancient period of V4dio 
literature, and, along with soom of the world 
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of gods we find a deeper, more philosopliioal 
Tiew of things. One poet exclaims: 

The riddle of the world—proclekim it boldJp he who can I 

^Vho mede the htevoDS, thea 7 sed who, fonooth, quick- 
feeliag men? 

ITo gode were there to asy: who theo cas know or belf 
foretell 

The unrevellinff of thia mighty univereaJ epell t 

'Whether by Will or of Noeeeaity (troao this cart])* 

Ue of high heaveo elene ean toll» who knowe nor death 
nor Inrth— 

Or haply even Ho knows not I 

In another part of the same hymn we read : 

In breethlois weiUng breathed the SoU-Frofound 1 

Another poet, towards the end of a long and 
lofty song, compresses Hs view of the Unity of 
the UniTsrse into the short but profoundly eigni' 
ficant words; 

£kam Sai viprAs bahud'd vadantt- 
That which is eve^One the aeere call in many way a 

The oneness of all Being having once been 
grasped by the Rishis of the old y6da, it was Left 
to the singore of the young 'Vddio period to define 
this unity. Various attempts were made to ex* 
press this Eternal Soznetimee it was PrajdpaH, 
Creator; sometimes Purusho and Pr&na, I^od 
and Idfo. But the best of India’s thinkers found 
the key to Nature as a whole in the contempla¬ 
tion of the inner life, and in the later literature 
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known u Br^maiyu and Upanithads wo find tho 
Monon «xprowod os BrahmM, Frayorf and Atman, 
Self. Ab diettingiURhod from all that cornea and 
goca. from the uocomlng and tUo changing* tlio 
ia that whiol) abUlca. It in the ncor in 
aeoing, tho hearer (n hearing, and in knowing the 
knewer*" and yet It ia not found by knowledge, 
but by rotiromont into onc*H.df in inlenae medita¬ 
tion. 

Thla wan tlic pure idcalinm of Y&jnaralkya, 
which was foliowtsi by tho pnnlheiHm, rewmogon- 
iein, and theiam of tho later VltldnUiy the atlioiam 
of tho Sdii\khya ayetem, and the npHycliiam ol 
Buddhism. 

Thus, to appreciate tho first eormon or program- 
speech of the Buddlm, we must boar in mind the 
main tenets of Br&hmaniam. Pirat of all there 
ia tho doctrine of Karma, according to which 
every man has shaped himsolf and hie fate by 
bis own acts in former statee of existence, and 
will, at the end of this life, bo happier or leas 
fortunate in future forma of existence. Metem- 
payohoeta means that a man will bo bom again 
many times after death* rebirth only ceasing 
when the great goal is reached, namMy, union 
with Brahman* we supreme Spirit, from whom 
StU souls and all things prooecd. 

And here we must remember that a Hindfi who 
believed in the well-nigh universally aooepted 
doctrine of Karma was finnly oonvinood of tho 
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righCeousnees ol the oonetittition of things, his 
quest being only to find the beet w&y of reaching 
a more fafourable oxietenoe whenever he should 
be bom again. The means generally employed 
for the attainment of this end were offerings, 
penance, and religions eeremonioe, which could 
only be performed with the aotivo help of priocts ; 
and this led to dependence upon a caste of priests, 
the inevitablo result of wbioh was an unspiritual 
ritualism. Now, when Gdutama the Buddha 
arose he at erxoe admitted the roign of law, the 
foroe of Karma; but, )ui argued, according to 
tlie same law of self •dotormi nation, all extraneous 
aid was worse than uselesR—ovory man must be 
his own saviour. Honco, as the Hrst sclf-aavieuT, 
his own designation Tath&gfUa, i.€. one walking 
as he will. No Baorifice, no priest, not even a 
Buperhutnan being, only his own foroe of oharaeter, 
can free a man from the eorrow«bringing lust of 
life. When onoe, through knowle^e of the 
wcrthleasness of ezistenoe, all longing has been 
rooted out and every bond broken, tliat etata is 
reached wherein action can no longer condemn 
to new life. In a word, Nirv&!:iam is attained. 
And it is because the Noble Eightfold Path is the 
only way to this attainment that it playa bo 
important a part in the Tath&gnta's teachings 
^ Inasmuch as he did not concern himeelf with 
the question of origins, with the rise and fall ol 
the world, and had no conception of God, man^ 
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students bold that the Buddha » not entitled to 
be loobod open as a religious teacher. NeTerthe** 
less ve must not forget that ho taught wliat he 
considored to be the onl^w&y to salvation; and 
BO wo are perhaps justified in calling Buddhism 
“ a religion.'’ 


CHAPTER rV 


TSS BHAOAVAD-OiTA 

Havdjo thus briefly sketched the course of 
religious thought in India up bo the fifth century 
B.o., let US now more particularly conaider what 
was said about the two Buddhist concepte par 
exctlicnct, namely, ths Path and NirvS^am, before 
the TathagctA arose. For this purpose we oannot 
do better than consult a work hold sacred by all 
sects end castes of Hindis, one which is read 
with almost equal pleasure in the East and in 
the Weat. 

The Bhagavad-Gita, or Song Celestial, to which 
we refer, is a drarcatio poem found in the great 
Aryan epic known as the Maha-Bh&ratam. The 
speakers in the dialogue, of which the poem con¬ 
sists, are the two principal persons of the epic, 
viz. Arjiina KrishJia, and the real meaning 
of the struggle between the Pauda^as and the 
Kurus for the kingdom of Hastin&pura ia the 
world-oM war between the spiritual and 
material, light and darkness, good and eril. In 
this work there are two references to Nirvaijam 
and six to the Path. 


ST 
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Arjuna, reproeeating tb» human soiil, aska: 
“ Wliioli of the two ways is tho Path that loads 
to salvation f Toil me definitely 1 ” 

Kn8bt>a, the OlTine Bemg, ana were: 

Ab I have already told thee, 0 Sinlese One 
there ia in the world a twofold Way to perfection; 
that of tlie SariikhyaB, by knowledge, and that 
of Y6ga, or purification, fay action •' {iii, 3, 3), 
Again, the Adorable naith : 

*'Aa men honour mo, and in the degree In 
which they turn to mo, so I honour tliem, Every- 
where, 0 PArtlm, there are men who walk mv 
Way" (Iv. 11), ^ 

Ar)uDa: 

Which way, 0 KriHhpa, does tiiat man walk 
who iodeod luu faith hut does not oon^ol himself, 
whoae heart ia not fivod and ruacUoa no perfection 1 

Boea he dJaappcar, aa a cloud ^{ven by the 
wind 1 Is he rejected alike by thia world and 
the higher world, because he walks with uncertain 
step and without experience upon the road that 
leads to Brahma ! ” 

Kriahi;ka: 

“ 0 Piitha’a son! lie does not vanish either 
from this world or from the next; for none, 0 
fiiand, who acta honourably goes to doatraction, 
“ Whoever vacillates In devotion, after he 
has reached the heaven of the just and dwelt 
there for numborleu years, will be born again in 
the house of a good and noble man. 
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“ Or Iw oomM into the world in the family 
of vise and pious parents (Ydgts). Bub in this 
corrupt world such a birth is difficult of attain¬ 
ment. 

There bis nature again Teoeires the whole 
mental organisation which be bad acquired in 
his former state of existence, and be stUl atrlTee 
after perfection, 

For the inetinots of former incarnations again 
urge him, o^on against his will, Whoerer strives 
after nothing else but knowledge of Ood through 
union with the Highest even goes beyond the 
doctrine. 

And the Y6gt who strives with all his might 
after the Divine, who is free from sin, and has 
got experisnoe in many inoamatlons, treads at 
last the highest path (vi, 37-44). 

" I shall shortly dssoribe the way which boo were 
of the V4das call * the way of immortality,* whioh 
those walk who control themselves and aro free 
from passion, and which those choose who 
dedicate themselves to a holy life. 

Whoso is steadfast in keeping shut the gates 
of his senses, has his iieart in his power and regu¬ 
lates hia breath, utters the holy 6(D, whioh means 
the One Everlasting Brahma, and thinks of me 
—ho treads the highest Path when he quite the 
body” (viii, 11, 12,13). 

Theeo two ways, the light and the dark, are 
known as ‘the eternal ways of the world.* One 
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{eulfl to no rotum; on tbo other road ono doee 
oomo back'* (vili. 26 ). 

“ I am the Way I ” (ix. 18). 

Nov it is dear from those instances that, 
befoie the time of G&utama the doctrine of the 
Path was one, the goal of which was union with 
the Divine. And, from tho citations which 
follow, we shall find that the word used for the 
expreeaion of this union was Nindiytm. 

kriehoa; 

‘'This ia the one Being of Brahma. Whoso 
has attained to this, 0 son of Pritha 1 is no longer 
sorrowful. Whoever keeps this to tho end, at 
die honr of death enters yirvdnam, Bralima, the 
Ddty” (ii. 72). 

** whoever is happy and contented with him¬ 
self, and finds iUumlnation in himself, such a 
Yd^ is one with Brahma, and finda Nirvdi}em in 
him. 

'*The Bishia whose sins are destroyed, whose 
donbte are removed, who poeaoss self-control 
and rejoice in the welfare of all things living, 
attain in Brahma. 

^^Whosoerer ia free from lust and anger has 
curbed his natnie, oontrols hia thoughta ai^ truly 
knows himaelf, attains Nirvd^m in Brahma^’ 
(T. 24,25, 26). 



CHAFIBK V 


THE DHAIlMAPADiM 


Let 118 now compar© with tho Bhaga7ftd-Qita 
tho oldest, rlohsst, and moat beautiful colleofcion 
of the Tathfegata’s eayings known as Dhanna- 
padam. or Pootatepa of Truth. 

This work, whioh consists of 423 reracs divided 
into twenty-six ohapters, is tho most perfect 
mirror of Buddhist thought and feeling. 11 forms 
part of tho Southern Buddhist Canon, the so- 
called Tripitaka, f.e. Three Baskets, in the Pali 
language. This oanon existed before the thirf 
great Council, which was held at Bafaliputra in 
the reign of King A66ka, about 242 b.O. It con¬ 
sists of three parte : the Vinaya, Shtra, and Abhi- 
dharma ; the first and second, dealing with dis¬ 
cipline and saws of the Law or Words of the 
Master, being the oldest, the Abhidharma-Pitaka, 
which treats of metaphysical questions, being of 
comparatively recent date. 

From the first sermon at Isipatona we hare 
already loamed the Buddha’s views ooncerniog 
the way to emancipation, but the Dbormapadam, 
which belongs to the Sfitra-Pitaka, has a whole 
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chApt«r (20th) devote to tho Path, the eocoroua 
^kaa of which can well be placed side hj aide 
with those of the Gita. 

The Way 

In eightfold form tho perfect Path is seen ; 

Ite pillan are the four truthe of our creod: 

Ronunoiation is tho beat, I weon, 

And vision for a man the lugheet moed. 

The way la this : there ia nono else tliat leads 
Along the spirit’s coruscating gloom. 

The rest ia darkneaa : tread this path, no wooda 
Impede I The world Is Mira’s hideous dream I 

Yea, walk this way, and sorrow’s end is near. 
When finding rest I made tho pathway olcar t 

Endeavour is yoor duty, and the Way 
The Buddhas show will froe from all decay I 

*' The thinge that are will disappear.” Who sees 
This truth, is harrowed by the bittK«docrccs. 

The world is full of sorrow.” And whoso 
Sees this is weary of thii^ Ufo of woe. 

“ Dependent is our er’ry state.” The man 
Who knows will hold most loosely all he can 1 

Whoso in time of strength doaa not aspire 
But droops and faints, is ylslon'blurrcd. Enquire 
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Of him who knows tho truth, who 
And tames hia thoughts, and has hia body xn 
control. 

To auoh illumination oomea, he wine the way. 

Hb Btriving iaade to growth and brightoBt day. 

Be free, 0 Bhikahua, from all gain and greed j 
For lust ia like a forest run to seed I 

8 o long as yearning rules our human life, 

The heart ia fettered and is torn by strife. 

0 tear away this longing, mount the Crest 
That leads to our Nirvayam’s higlieet rest I 

“ In winter liere, in aummer there. I dwell; 

So eaya the fool, not heeding lifo’a last knoll. 

And though a man have wealth end love the 
world 

Apace oomos’ death, when all to naught ia hurled I 

Nor father, eon, nor dearest friend avails 
When death draws nigh, and lordly life all palw I 

The wise and worthy man, when facing dootb. 
Unto Nirv&nani yields hie latest breath ! 


Thus, the great d’fforonce betwoon the Brahman 
and the Bauddha doctrino of tlio Patli h*. that, 
in the one case, the traveller must seek and ob* 
tajp divine help, whilst in tho other he must work 
out his own salvation, relying upon himself alone. 
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Hio eigkt parta or diviflioos of the NobJo Path 
aa deecribod hy the Buddha in hie fmt sermon] 
cannot be reached and realised all at once. liey 
are to be understood only by those who have 
token the following four steps or stege® of the 
Way, nanjely: 

(а) “ Entering the stronm,” t.e. Conrersion, 
which follows u|>on cultivation of the society of 
the good, hearing the Law, enligUlonod reflexion, 
and the practice of virtuo. The unconverted 
man ia foolish, is under the influence of ein, of 
enmity, and of impurity but if by one or more 
of the said means be has been enabled to under¬ 
stand the Pour Noble Truths ho becomes eon* 
Tertod, and realises the flrat stage. 

(б) The 06 X 6 atop is that of those who will 
only return once to this world. Tho convert who 
is free from doubt, and from the illusions of the 
Ego and of ritualism, is successful at this stage, 
reducing lust, hatred, and vanity to the smalloet 
proportions. 

(e) The third stage is reacbod when there Is 
no return to this world. The last remnants of 
leasaality end malevolence having boon de- 
troyed, there arises, in the breast of such as have 
attained to this, not the slightest egoism or ill- 
wishing, 

(S) At the last stage, that of the Arhets, there 
is perfect enlightenment; no pride, oo ignorance, 
no self-righteousness! 
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Of the ten fetters which hmd the traveller 
on the Path— viz. the illusion of self-conscious¬ 
ness, doubt, trust in rites and ceremonies, sensu¬ 
ality, hatred, lore of life, longing after hearenly 
life, pride, aelf-righteousnese, and ignoranoo—the 
man who has broken the first five is an Afhat, 
and treads the fourth stage of the Noble Way, 
whilst the Buddhist who has overcome thorn ail 
arrivee at the supreme goal—Nlrvapam. And 
now we are in a position to say what tiiis $ummum 
bonum of Buddlxism is. Before the publication 
of the Pali text of the Southern Canon it used to 
be tliought that, inasmuch as tho word is derived 
from tho negative or privative particlo nf#, “ out/’ 
and vd, “ to blow,*’ it must moan exlinction. But 
we havd already scert that, even in firahmaJ^lam, 
it was not a question of being “ blown out,” but 
rather the merging of the individual soul in the 
Over-Soul, or Brahma. In Buddhism there can 
be no question of the extinction of a soul, but only 
of the loss of tho powor of Karma over tho five 
sJeandkas, faculties or qualitios of which the 
human being is said to eonaint. And wo miaal 
remember tliat Nirva]:iam is a state to be acquired 
in this life. 

From what wo now know of tho Tathagata’a 
teaching, it is clear that this, tho most important 
word in his system, can mean nothing oiae than 
the extinction of that sinful and gronping state 
of heart and mind which, according %o the law 
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of Karma, leads to renewed individoal exiabenoe. 
Is other words, the Arhat who has beoome an 
Aitkha^ and attuned Nirvanam, is one of “ right 
Tjewa, high aims, klndJ; speech, upright conduct, 
a hannleee lirelihood, pereererance in wdl-doing, 
intellectual actmtj, diA profound moditation.’* 

Unlike tbo fucorri^ of Ariatotle and the auren 
mediocritaa of Horace, the ifajjirrtd Pa^padd, or 
Middle Path, of tho B^dhaia not only happy 
moan between two oztremea, but the sole way to 
emancipation. This u ovidoot not only from 
the drat sermon, but from several vereee of the 
Uharmapadam, whereof tbo following is tho most 
characteristic : 

“ Pathavyi 4karajjena saggassa gamandna vi, 
sabhal6k&4^pacc4zia s6t4pattipbalaih varatti ” 
(176). 

“Better than earthly lordship, the joys of 
hoaven, and the gain of the whole world, is the 
first step on the road to bolinees.” 

Like all teaching in the East, the Indian master's 
doctrine of the Noble Eightfold Path is illustrated 
and enforced by parahlM. Amongst these hus> 
bandry plays an important p^. Qifte are 
looked upon as seed which is sown in the field of 
humanity, and especially in that part of it where 
weeds are least found, namely, the Brotherhood 
of the Chosen, from amongst whom the thorns and 
thistles of hatred, passion, vanity, pain have 
been rooted out. One of the worst we^ of the 
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rico-fi«ld3 is tho Birar^ffrass, the roots of which 
go deeply into the ground, so that it is ahnoek 
impossible to tell whether they have all been 
wholly t^on away. Tlus weed is a standing 
emblem of Trishifa--tho burning yearning, the 
lurid lust of life. 

Metempsychosis is the Ocean, ite ever-broahing 
waves are the births, the foam on the wave-cresl 
is this perishadle bod^» and (be further shore is 
^irvdfiam. 



CHAPTER VI 

TUB WAaTBR, TUB LAW, AWD THB ORDBB 

Aa already stated, tlie sacred books of the 
Buddhists are known os Tripiiakaf or Throe 
Baskotfl. T^e soope o! this work dooa not permit 
us to go much beyond the first basket, SHira^ 
Piiaka, which contains the sayings of the master. 
The other two Pifakas, called Vxnaya and Abhi- 
dharma, deal with disciplinary and metaphysioal 
matters, and can be but lightly touched upon 
here. 

Soon after the delivery of the discourse on the 
kingdom of righteousness, not only the five forest- 
dwellers already mentioned, but mariy othors, ex¬ 
pressed a wish to become disciplce. Then it was 
that the Buddha instituted the Noble Order of 
the Yellow Robe, receiving them with the words : 
" Come hither, tiethren. Well proclaimed is the 
doctrine : Henceforth walk in righteousness, to 
put an end to all sorrow I ” 

Amongst the first members of the SantgJut, as 
the brotherhood is called, were the master's son 
R&hula, bis cousin Ananda, Edvadatta, another 
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oouein, Upali th© barber, And AAuruddb& the 
metaphjsioiAD. Besides these the most diAtiQ- 
gxushed of the ^ciples were Sariputra, Maud- 
galyayana, and Kiayapa. 

Living both in voluntary poverty and ^ 
wanderers upon the face of the earth, the Tatha- 
gata’s foEowere have ever since boon known as 
Bhihihu*, " boggare,’* or " Mcetion,” 

and Parivrd;afeM, ** pilgrims.” But beaidos the 
monks themsolvee, tliero were many who, though 
unwilling to enter any monastio order, profeasod 
adhorence to the Tathagata’s teaching. Thoao 
were allowed to become Buddhists os Ufdiahat 
or laymen. Originally postulants for admitwien 
into the Sailjgha wore received by the Buddha 
with the sim^e words : 

“ Be a Bbikahu.” 

Afterwards by a recital of the Triaarafin, or 
formxUa of the throe Refuges : 

“ I take my refuge in tlio Enlightened (Buddha). 

I seek refuge in the Law (Dharma). 

I take my refuge in tho Order (Saihgba).’* 

But, in the courae of time, all kinds of unfit 
persons wished to become membors, so that the 
leader felt it desirable to institute a form and 
manner of ordering of novices and elders. 

The Sathgha, then, is the union of all those 
who, as true followers anddisciplcs of the Buddba, 
have left the world and enterd tho Noble Eighth 
fold Path of Emancipation and Salvation. Every 
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one, Without distinction of mnk, sez, or position, 
wbo is froe from tUo dlaabilitiee laid down by the 
teacher, and who has earnestly reaolved to strive 
after salvation, is competent to join the Sarbgha. 
The novioe enters first as a pupil (Samanira), and 
has to pass through a probationary period under 
a teacher whom, he may choose from among the 
brethren. In the case of adulte wlio have already 
belonged to another monastlo order, the time id 
four months ; in that of minors, until they have 
attained majority. In all other casn it depends 
upon the judgment of the teacher and the pro> 
greea of tho pupil. 

From tho day the Saniancra puts on bis robe 
he undertakes all the obligations of the brethren. 
He must wholly renounce all worldly pursuits, 
must take tlio ten vows, zealously devote himself 
to the study of tho dootrine, faithfully comply 
with the rules of the Order, and strive after one 
thing only>-tho emancipation of heart and mind. 
Now, tho ton vows are the following ; 

1 . 1 vow neither to hurt nor to kill any living 
thing. 

2. 1 vow to take nothing that is not given me 
willii^y, or that does not belong to me. 

$. T vow to live in absolute obaatity. 

4. I vow that I will always speak the truth, will 
belie none, asdwiU neither cheat nor calumniate. 

6. I vow that 1 will neither take animal food 
nor intoxioatbg U^nor. 
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6. 1 TOW to o&t only at the proBcdbod times. 

7. I TOW to abstain from dancing, singing 
worldly 'tonga, Tiaiting dramatic sbows and oon- 
certe, and from all other worldly pleasures wLat- 
soever. 

8. I TOW, renouncing vanity, to giTe up the 
uae of ornamente of OTory kiiid, as well as of 
scented waters and oils, 

9. I TOW that 1 will shun the use of tuzurious 
beds, and will sleep on a bard, low oouoh, 

10. I TOW that I will always live in Toluntary 
poverty. 

The eight parte of the aublime path which the 
pupil has to tread are, as already mentioned: 

1. Right views ; free from prejudicee, illusion, 
and suporstition. 

2. High aims ; pieesing forward to the highest 
goal, as becomes a noble and enlightened being. 

3. Kindly speech; simple, faithful, true. 

4. Upright conduct; peace^loviog, straight< 
forward, and pure. 

6. Harmless livelihood; such as brings harm 
to no livir^ thing. 

0. Persoveranco in well-doing ; set only upon 
OTSTooming ignorance, the passioos, and the will 
to live. 

7. Intelloctual activity; always directed to 
rule and doctrine. 

8. Intense reflexion ; the mind being wholly 
withdrawn from the ^ngs of time and sense. 
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the reeolutiooi of the mU and of eelf'oondoiouaiuea 
in 

But to foUov this Noble Eightfold Path is 
hard, and can only be done by oTerooming the 
following ten “ fettere,** which are erer ready to 
bind the onwaiy Buddhist: 

1. The illuflioQ that the Ego, individuality or 
the aonl, ia immortal, 

2. The doubt that there U a moral world* 
order and a way to aalvatlon. 

3. The eupeistition that external religious 
rites, prayers, aaorinoes, liearing sermona, relic* 
worship, pilgrimages, and other oeremomes can 
lead to salvation. 

4. Sensuality and evil passions. 

6. Hatred, malevolence toward one^s fellows. 

6. Love of the life of this world. 

7. Desire of a future life, whether in heaven or 
paradise. 

8. Pride. 

2. SuperoilIonsnes8< 

10. Ignorance. 

The Sunan^ra having been properly instructed 
in the performance of ^ these oaths, duties, and 
regulations, and having finished his probationary 
oonree free from reproach, is duly reoeived 
{ufa$tmpadd) by the Thlra, or senior member, 
in a full chapter of the brethren as a full member 
of the Order dramai^).' 

No candidate can be admitted until he is 
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twenty, nor without his parents* consent. When 
he has shown an adeguato knowledge of the 
Tripitaka, or Three Baskets, of which the Buddhist 
canon consists, the postulant is provided by his 
friends with the complete outfit of a mendioairb, 
namely, the following eight sacred utensils : 

1. A piece of yellow cloth of rectangolar shape, 
folded many times and worn over the left shoulder, 
with the ends banging down behind and before. 

2. A piece of cloth worn round the loins and 
teaching to the ankles. 

3. A square*8hapod cloth, yellow like the others, 
thrown cloak-fashion over the chest and shoulders, 
and coming down as far ss the knees. 

4. A "begging bowl,” worn suspended by a 
cord round the neck. It is like a large circular 
eouphtoreen with a rounded bottom, and haa no 
lid- This must he carried round every morning 
to receive the alms of the plotis. 

3. A leathern girdle, used for binding on l^o. 2. 

$. A ^ort-bandled axe, used for splitting 
firewood, etc. 

7. A needle. 

8. A strainer or water* dipper; an apparatus 
for filtering the water which he drinks, so that 
he may not, even unwittingly, take animal life. 

Not mfreq,uently there ie added a lotus-Iesf- 
shaped fan, made from a emgle palm frond, with 
an iging of bamboo or light wood, and furnished 
with a handle fashioned like the letter 5. The 
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palm from whicli this loaf Is taken, is also that 
used for the MSS., namely, the Talipat; henoothe 
name of Talapoios ^ven to the Bhikshua by the 
early Portuguese adventurers in Burma. When 
he attends a meeting at which women are likely 
to be preeont. every Bbitmhu must have this fan. 




CHAPTER VII 
THS DraoiTLBa 

Wb aro now in a position to nndewtand the 
Upasampada-Kammavftci, being the Buddhist 
manual of the form and manner of ordering or 
oldere and noricoa, sometimos, though wrongly, 
doBoribodas “priests and deacons.’* TLo Uto Sir 
Frederic Dickson thus dcacribea an ordiiution 
florvice at which he was present i 

“ In May 1872 I was inTited by my learned 
friend and pan^t KowitiySgala UnnansS, of the 
Malwatte Monastery in Kandy, to be present at 
an ordination aor^oe, held, according to custom, 
on the full-moon day of Weaak (May, June), 
being the annirersary of the day on which 
Giutama Buddha attained Niivaijam, b.o. 643. 
I gladly availed myself of this opportunity of 
witneasing the celebration of a rite of which 
Englishmen have but Uttlo knowledge, and which 
has rarely, if ever, been witnessed by any Euro¬ 
pean in Ceylon. 

Nothing could be more impresaive than the 
order and solemnity of the proceedings, It was 
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Impossible not to feel tUat the ceremony wee 
bcdog oondcotad precisely as it was mote than 
two thousand years ago. 

The chapter-bonso (Sinhalceo, is an 

ob)ong ball, with rows of pillars forming an ioner 
space and leaving broad aislos at the aides. At 
the top of this inner space sat tho aged Abbot 
(Sinhaloso, Maha i^dyaka), as president of the 
obapteron either side of him sat tho elder 
prioate, and down the aides sat tho other priceta, 
in number between thirty and forty. The 
chapter or assembly thus formed throe sides of 
an oblong. Tiio president sat on oushions and 
a carpet; tho other priests sat on mats covered 
wi th wh itn calico. They all sat oroas'Ioggod. On 
tho fourth side, at the foot, stood tho candidates; 
behind the pillars on the right stood tho deacons; 
tho left was given up to tbo visitors, and boliind 
tho eandidatos at tko bottom was a crowd of 
Buddhist laymen. 

To form a chapter for this purpose, not loss 
than ten duly ordained priests arc required, and 
the president must bo of not less tlmn ton years* 
standing from his Upasampadi ordination. The 
nriesta attending the chapter are required to give 
thur undivided, unremitting, and devout atten> 
tlon thronghout the service. Every priest is 
instructed to join heart and mind in the exhorta¬ 
tions, responses, formulas, etc., and to correct 
every error, lest the oversi^t of a single mistake 
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should Titiate fch© ofBoacy of tho rite. Proviowly 
to the ordination the oandidatea are Bnbjeofced to 
a atriot and searching esamination aa to their 
knowledge of the dieconrees of the Buddha, we 
duties of a priest, etc. An examination and 
ordination is held on the fall-moon day in Wcsak, 
and on the throe sucooeding Poya days, or days 
of quarters of the moon.’’ 

THE ORDIKATIOrr SBB^Ol 

praise bo to tho bloMod ono, tho lioly ono, to 
him who has arrived at tho knowledge of total 

truth 1 ” , . 1» X f 

Tho candidato, accompamod hy iiis tutor, in 
tho dross of a layman, but having tho yellow roboe 
of a priost in his arms, makes the usual oboiaance 
and offering to tho President of the chapter, and 
standing says : . 

“ Grant mo leave to apeak. Lord, graciously 
grant mo adnussion to deacon’s orders.” KnsoU 
down. “ Lord, I pray for admission os a doacon. 
Again, lord, I pray for admission as a deacon. 
A tliird time, lord, I pray for admission as a 
deacon. In compassion for mo, lord, take those 
yellow robes and lot mo bo ordained, in order to 
the dostruotion of all sorrow, and in order to the 
attainment of Nirv&pam.” To be repeated throo 
times. The President takes the bundle of robea. 
In compaMion for mo, lord, give me those 
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yellow robce, Aod let me be ordained, in order 
to the deetrootion of all sorrow, and in order to 
the attainment of Nirrajjiam.” To be re]>oated 
three times. Tbo Prceldent then givee the 
handle of robes, the yellow band of which he 
ties round the neck of the candidate, rod ting 
the whHo the taoapafleakam. or formula of medi> 
tation on the ])erUhei>le nature of the human 
body, as follows : " Koea, lomi, nakha, danti, 
taoo; taco, danCi, nakha, lom&, koaa.'* (Hair of 
Uio head, hair of tho body, nails, teeth, skin ; 
akin, tooth, nails, hair of tho body, hair of the 
head.) The candidate then risoa, and retires to 
throw o9 tho drew of a lavman and to put on 
his yellow robes. While changing his dress he 
recitea the following: 

" In wisdom I put on tho robes, as a protection 
against cold, beat, gad-l^ies and mosquitoes, wind 
a^ sun, and the touch of sorpente, and to ootot 
nakedness ” 

Having put on the yellow robes, he returns to 
the side of his tator and says: '* Grant me leave 
to speak. I make obeisance to my lord. Lord, 
foT^ve me all my faults. Lot tho merit which 
1 have gained be shared by my lord. It is fitting 
to give me to share in the merit gained by my 
lord. Itis good, it is good. I share in it. Grant 
me leave to speak. Graciously give me, lord, 
the three refu^ and precepts.’* Ho kneels 
down. *’Lord, I pray for the refuges and the 
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preaepte.” The tutor then give® the three 
refugee and the ten preoopte u foUowB, the can^- 
dato still kneeling and repeating them after him 
sentence hy sentence, 


I 

I put my trust in the Buddhaj 
1 take refuge in the Law. 

I put my trust in the Btotherhc»od. 

Again 1 take refuge in the Buddha. 

Again I put my trust in the law. 

Again I take refuge in the Brotherhood. 

Yet again I put my trust in the Buddha. 

Once moio I tako refuge in the Law. 

YeC again I put my trust in the Brotherhood, 

n 

The Un precepts or laios of S^iddhiet Brother- 
hood 

Abstinence from deetioying life. 

Abs^nence from theft. 

Abstinence from fornication and all uncleanness. 
Abstinence from lying. 

Abstinence from fermented liquor, spirits, and 
strong drink, which are a hindrance to merit. 
Abstinence from eating at forbidden timee. 
Abstinence from dancing, singing, and shows. 
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Abstinence from adorning and beantifjing the 
person b; the nee of gariandB, perfumes, and 
uoguenU. 

Abstinence from using a high or a large couch 
or seat. 

Abstinence from receiving gold and silver—are 
the ten means {of leading a moral life). 

The candidate sa^ : I have received these 
ten prooepU. Permit me." Ho rises, and mak« 
obe&onoe to hie tutor. I/)rd, I make oboisance. 
Forgive me all my faults. May the merit 1 have 
gained bo ebared by my lord. Give me to share 
m the merit of my lord. It ia good, it is goed. 
I share in it.** This completes the o^lnatioa of 
a novice (sometimea called a deacon), and the 
candidate retiree. 

The foregoing ceremony is gone through prc> 
vicus to the conation of a priest in all casee, 
even where the candidate has already been 
admitted as a deacon. If the candidate is duly 
qualtded for the priestly office he can proceed 
at once from deacon's to priest’e orders ; other¬ 
wise he must pass a term of instruction as a 
deacon: but a candidate who bas roccived 
deacon's oideis must solicit them again, and go 
ihroQuh the above ceremony when presented for 
prieevi orders. 

Being duly qualified, the candidate returns 
with his tutor and goes up to the President of 
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the chapter with an offering, making obeiaance 
and saying : Allow me to speak. Lord, 

graciously grant nxe your sanction and support.** 
He kneels down. ‘ ‘ Lord, I pray for your sanction 
and support; a second time, yea, a third time, I 
pray for your sanction and support. Lord, be 
my superior.** This is repeated throe times. 
The President says : “It is well.” The candi¬ 
date replies t “lam content.*’ This is repeated 
throe rimes. “ From this day forth my lord ia 
my charge. I am charge to my lord.” This ia 
repeated throe rimes. 

Tho candidate riaea, makes oboisanee, and 
retires alone to tho foot of the asHombly, where 
his alma-bowl is strapped on to his back. His 
tutor then goes down, takes him by the hand 
and hriugs him back, placing him in front of the 
President. One of the assembled priests gets up 
and places himeolf on the other side of the oandi- 
date, who thus stands between two tutors. To 
the assemhly the tutors then say : “ With your 
permission,” and then proceed to examine the 
candidate as to his fitness to be admitted to 
priest’s ordora. “Your name is N6ga ? ** " It 
is so, lord-” “Your superior is the yenerable 
Tissa 1” “ It is so, lord.” The two tutors 
together say : 

” Praise be to the blossed one, the holy one, 
to him who has arrived at the knowledge of total 
truth! *’ 
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Tbo; then recite the foUowing commandB of 
the Buddha: 

Pint it IB right ic appoint a superior. When 
the superior has been appointed, it is right to 
inqture whether tho oandidato has alnu'bowl and 
robee. * la this your aims-bowl ? ’ ' it is so, 
lords.* * Is this the stole 1' * Yes, lords.’ ‘ Is 
this the upper robe?’ ‘Yoe, lords.’ 'Is this 
the under robe T' * Yes, lords.’ ‘ Go and stand 
there.’” 

The oandidate here retires, going backwards 
in a reTerentlal posture, and stands at tho lower 
comer of the assembly. Tbo tutors remain in 
front of the President, and one of thorn says: 
” Priests, bear me. The candidate doRlres ordina¬ 
tion under the wenerable Tisaa. Now is the time 
of the assembly of priests. I will inatmot tho 
candidate.” The tutors make obeisance to the 
President and go down to the foot of the asaombly 
and join the candidate, whom they Instruct and 
examine as follows ; Xasten, Naga, This is 
the time for you to speak the truth, to state what 
has occurred. When asked concerning anything 
in the midst of the assembly, if it bo true, it is 
meet to say so ^ if it be not true, it is meet to 
say that it Is not. Do not hesitate. Conceal 
nothing. Have you auy such diseases as these: 
Leprosy 1 ’No, airs.’ Boils? 'No, sirs.’ 
Itch t ' No, sirs.’ Asthma ? ' No, sirs.’ Epi¬ 
lepsy f 'No, sirs.’ Are you a human being t 
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'Yea, eips.’ Are you a malel ‘Yea, sirs. 
Are you a free maD ? ‘ Yee, sire.’ Are yon free 
from debt ? ‘ Yea, Bite.* Are you exempt frcpm 
miUtary Bervice ? ‘ Yee, Bits.’ Have you com© 

witb your patente* consent t ‘ Yes, sire. Are 
you of the fuU age of twenty yeaw t ‘Yea, ^ * 
Are your alms-bowl and robes complete ♦ 
eire.’ What is your name ? ‘ Siw, I am called 
NSga.* What is the name of your Bup^rior t 
‘ Sire, my superior is called the venerable Tissa.’ ** 
Tho two tutOTB her© go bo the top of the assembly 
and make obeisance to tlie Proaidont, and one of 
them says : “ Priests, hear me. The candidate 
desires ordination nndet the venerable Tiasa. 
Ho has boon duly instructed by me. Now is tb© 
time of the assembly of priests. If the candidate 
is here, it is right to tell him to approach-*’ One 
of the tutors says : “ Come hither.** The candi¬ 
date oomee up, stands between the tutors, make© 
obeisance to the assembly, and kneels down. 
“Priests, I ask the assembly for ordination. 
Priests, have compassion on me, and lift m© up. 
A second time, sire, I ask tho assembly for ordina¬ 
tion. Sirs, have compassion on me, and lift me 
up. A third time, sirs, I ask the assembly for 
ordination. Have compassion on me, sirs, and 
lift mo up.” The candidate rise© and make© 
obeisanoe, The tutors then repeat the catechism 
as above, after which one of them report© the 
result as follows: 
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^‘This candidate deeiroR ordination ander the 
▼enereble Tiaaa. He ia free from d isq u alJ ficatione. 
He has his ahns-bowl and robes complete. The 
eandidate aska the assombly for ordination under 
his superior the Tcnerabie Tisea. The assembly 
gives the candidate ordination uiidor his euperior 
the venerable Tissa. If any of the venerable 
Brotherhood approve the ordination of tho candi¬ 
date under the venerable Tiasa, let him be silent; 
if any object, let him speak.” 

This ia twice repeat^. The two tutors then 
again make oboiaanoe to the President, and say : 
” The candidate has received ordinatUm from ^e 
priesthood under bis superior tho venerable TJasa. 
The Brotherhood approves tlie resolution, there- 
fore it keeps silence. So 1 understand your 
wish.” 

The ordination lb here ended, and the candidate 
retiree to the foot of tho assembly, in which tlie 
tutors cow resume their scat. The ceremony 
is repeated with each candidate, and, when all 
the candidates have been ordained, one of the 
assembly (generally cue of the tutors) rises and 
addresses the following exhortation to the ro- 
eently ordained prsabyters, who stand ia a 
reverential alitltude 

** It is meet to measure the shadow of the sun. 
It is meet to tell the season and the division of 
the day. It ia meet to tell all th»s together. 
It ia meet to tell the four requisites of a priest 
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and the four suss forbidden to prieets to comntit. 
Food coUeoted in the alms-bowl la a reciuMtd o£ 
a priest. So fed, it ia good for you to strive eo 
long as life shall last. The following exceptions 
are allowed: rice offered to the whole body of 
priests or to a certain number; rice offered on 
apecial invitation to a particnlar prisst, by let 
or once in fifteen days ; rice offered on full-moon 
days or the day following the full moon.** “ Yes, 
air.’* “ Robes made of pioooa of rag are a re¬ 
quisite of a priest. So clad, it is good for yon to 
etrive so long as life shall last. The following 
exceptiona aro allowed: robos made of Hnen, 
cotton, silk, wool, hemp, or of these five materials 
together.” *‘Yes, sir.'* “Lodging at the foot 
of a tree is a requisite for a priest, So lodged, it 
is good for you to strive bo long os life shall last. 
The following exceptions ate allowed: mon¬ 
asteries, large halls, houses of more than one 
Btorey, houses surrounded by walJa, rock caves.’* 
"Yes, air.” Oow’a urino as medicine is a 
requisite for a priest. Thus ^ovided, it is good 
for you to strive so long as life ahall last. The 
following exceptions are allowed : butter, cream, 
rape oil, honey. Bugat.” “ Yea, sir.” 

A priest must not indulge in sexual intercoune, 
even with a female of any kind. If atiy prieat 
indulge in sexual iuteroourae he ceases to be a 
priest, and is no longer a son of 8&kya, Just as 
a ta a» whose head is out off is unable to live, so 
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does a priast who has indulged in sexual inior- 
courso ceaas to bo a priest and to bo a son of 
Sikya. This is to bo avoided by you as long as 
life sh all last.” '* Yes, air.'* 

*' A pric«t must not take, with disboont in¬ 
tent* anything which U not given to him*—not 
even a blado of grass. If any priest take with 
diahonost intent either a quarter of a pagoda, or 
anything wortli as much or more, ho oeases to 
bo a priest* and is no longer a son of Sakya. Just 
as a sore loaf loosed from iU stalk can never 
again become green, so a priest who, with dls- 
honest intent* has taken anything which has not 
boon given him, ceases to bo a priest and to be 
a son of fiakya. This is to bo avoided by you as 
long as life shaU last.’* Yes, sir.” 

“ A priest must not knowingly destroy human 
life ; in short, not oven the life of an ant, Xf any 
priest destroy human lifo, even by causing abor¬ 
tion, bo ceases to bo a priest and to bo a eon of 
S&kya. Just as a large rook, onco cleft in two, 
can never bo rsumtod, so does a priest who has 
knowingly destroyed human lifo, cease to be a 

E rlest and a son of Sakya. This is to bo avoided 
y you as long as life shall last.” ” Yea, sir.” 
”A priest must not lay claim to more than 
hiiman perfeorion, even by saying; ‘I delight 
in a soUtaxy hut.* If any priest, with evil intent 
and for sake of gain, untMy and falsely lay claim 
to more thf m human perfeofcion, whether a state 
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of mystic meditation, freedom from passion, 
perfeot tranquillity, a state of absorption removed 
from ail worldly influence, attainment of the four 
paths or of the fruition of those paths, he ceases to 
be a priest, and is no longer a son of Sakya. Just 
aa a palmyra tree, the top of which has been cut 
off, can never sprout again, so a priest who, with 
evil intent and for sake of g^, untruly and 
falsely has laid claim to more than human pec* 
fection, ooases to be a priest or to he a son 
8&kya. This is to he avoided so long aa life shall 
last.’' “Yes, sir.” 

IC is quite possible, even after ordination, for 
any member to leave the Brotherhood. There 
is no compulsion. Whosoover yearns agwn after 
the joys of this world may confess bis weakncM 
to the Thera, when the Saitgba will not detom 
him and he may leave without any slam upon 
his character, ^ut the Srama^ who brings 
discredit upon the robe he wears and the com¬ 
munity to which he belongs, suffers the sev^t 
punishment, namely, erpuision from the Brother¬ 
hood. . , , . V J 

The brethren must not choose tMii abodes, 
but may live either in monasteries ( ViMrat) or aa 
hermits in the forests. The female memb^ of 
the Saihgha (BAibAuni) live in cloisters by th^- 
selves, under the supervision of the Thferas ; life 
in the forest being forbidden to them, 

:^ddhism reoognues both ordained members 
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and lay adLorenta of the Sarhgba. Tbe relation 
BQbaiating between tbe two U a purely moral 
one, h&Hd upon no external obligation. Tbe 
brethren muat set tbe lay adherente {updiokoa) a 
living example of temperance, BelMonial, and 
bolinoea, and, if requested, must proclaim and 
expound the dootrino, administering comfort and 
apiritual advice as true disciples of the Buddha. 
In return for this spiritual service the lay ad* 
herenU must show the brethren due respect and 
devotion, and must find the moans for their 
support, whereby tho fonaor obtain merit and 
further their own well-being, alike in this and 
following birtlu. But the Rarhgha has no apiritual 
lordship over the lay adherents. Buddhist doe- 
trine knows neither excommunication nor in¬ 
dulgence for the lay follower, but if an UpSaaka 
he found guilty of aerious tranagresaion, or of 
d^piaing the Buddlxa, the Law, or tbe Order, the 
Samgha ceases to have any dealings with him, 
and tbe Bbikabu who happens to pass his dwelling 
turns 1^ alma-bowl upside down, thereby showing 
that the UpAaaka is no longer worthy to ofier 
gifts to tho brethren. And here it may bo well 
to observe that there is no duty on the part of 
the lay a^eront to nve to tho Bhikahu ; it is 
entirely a question of froe-wiU offerings, the in¬ 
debtedness, according to tbe Buddhist view, being 
that of the giver to the receiver, ioasmooh as 
the latter allows the former to heap up merit. 
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THE 0?F10B OF C0SF2S81OK ^ 

Many ae are the points of resemblance between 
Buddhism and Roman Catholicism, in no resect 
is the former more like the latter than in its office 
of the confession of elders, generally called pr»6ate. 
The late Sir Frederic Dickson was permitted to 
be present at this office also, which is known as 
the Pitimokkha. A cUaptor of priests asaemblM 
for the reoitation of the Patiraokkha on the full- 
moon day of tJie month Phusaa, or January 2nd 
oi eaoh year. 


The chapter was held [says the late 8ir F. 
Dicksonl in the Sima or consecrated space in 
the ancient Lohapasida or Brazen Palace, m the 
city of Anur&dhapura, and under the shadow « 
the sacred Bd-tree, grown from a branch of the 
tree at Buddha Gaya, under which, as tradition 
relates, the prince Siddhirtha attained to supreme 
Buddhahood. The branch was sent to Derlnam- 
piyatisea, king of Ceylon, by the Emperor 
A&ka, in the year 288 B.o., now upwards of two 
thousand years ^o. It was in 
spot under the shadow of tho oldest histonoai 
^e, and in probably the oldest chapter-hoime 
in the world, that it was my good fortune to be 
present at this service. The building has none 
of its original magnificence. The colossal stone 
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pilUiB alone rsmain aa a memorial of the devotion 
of the kings and people of Ceylon to the religion 
which was taught them by Mahendra, the great 
apoatl e of Buddhism. In place of tlic nine etoreys 
which those pUlara once eupported, a fov in the 
centre arc now made to carry a poor thatched 
roof no larger than that of a cotter's hut, and 
hardly Bufficiont to protoct tho chapter from the 
indemcncice of tho wcatlicr. f^till there was a 
simple and imposing grandeur in tho noeno. At 
the back of some dozen or more of three gigantic 

( lillan were BtrotchMl piocea of white oalioo, to 
orm tho "idea of tho nwm. 'ilxo coiling in like 
mannor was formed by utrotehing wldlo calico 
shore the pillars to oonccal tho shabby roof, the 
bare ground was oororod with clean mats, two 
lamps gave a dim light, and the huge columns, 
grey with age, stood out against tho white calico. 
At the top of the long room thus formed was hung 
a curtain of bright colours, and through a space 
left for the entoanco were visible, row after row, 
the pillars of the ancient palace, their broad 
shadows contrasting with the silvery brightness 
of the tro^oal ntoon. 

Acoompanied by a friend I went to the ohaptec- 
house about seven o'clock in the evening. We 
were met at the door by the priests, who showed 
ns liie places prepared for ua*^two cushions on 
the door at the bottom of the room, at a distance 
of about two fathoms from the place reserved for 
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the prioetB. The ortoaacea of the Buddha require 

that all persons who are not or^ned 

free at the time from ecclesiastical ceiauw. sh^ 

keep at a distance of two and a half cubits from 

tho assembled chapter. It was on 

out that thie was the only dnoction of the 

Buddha on the subject, that the p^ts oowented 

to make an exception in my ^ 

break tbOr rule of meeting in swet con^e. 

After we wore seated, tho priests retired tw 
and two together; each pair knolt do>^ face to 
face and mode confession of their faults, one to 
anothor, in whispers. Thoir confeseions being 
ended they took their seals on mate 
^th white calico, in two rows famng each oth^ 
The Bonior pxioet-tho eemonty being 

from the date of ordination-sat at the ho^ of 

one row, tho next in order at the be^ of tha 
opposite row, the third next to the senior pn«t, 
aS so on, right and left, down toe room, ^e 
senior prieet wmained sitting; the others knelt 
and made obeisance to him, saying i 

“ Permit mo, Sir, give me absolution from 
all my faults committed m dood, or word, or 
thought.” 

The senior then says t 

I absolve vou, brother. It is good to grant 
ms absolution. * 

All reply: , ,, 

“ Permit me. Sir, I absolve you, ^ 
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The second in order of semorit; now itenmee 
his seat, and all his juniors kneel and Teceivs and 
give absolution, eaying: “Permit me/* etc. 
He then takes liis scat, the others kneel to him. 
and so on till no one has a junior present; that 
is to say, if there sro thirty priesU> present, the 
senior will receive obeiKanco from the twenty•• 
nine others together, the sec»>nd frt)m the twenty- 
eight. and so on down to the Iwenly-ninlh, who 
will nweivo olioisanro from one. After all are 
seated I they fall tog<*tlior on their kiioos and 
say; 

“ Praise be to the blessed one, the holy one. 
the author of all truth! 

Wo believe in the blessed one. the holy one, 
in him who has arrived at tho knowledgo of total 
tmth, who has fully attained to tho eight kinds 
of Bupomatural knowledgo and the fifteen holy 
practices, who came tho good journey which led 
to the Buddhahood, who knows the universe— 
the unrivalled, who has made subject to him all 
mortal boings, whether in heaven or in earth, the 
teacher of gods and men—tho blessed Buddha. 
Through life till I reach Nirvanam 1 will put my 
trust in the Buddha. 

The Buddhas that arc gone, 
Th’onJightened of to-day. 

The Buddhas yet to come, 

To me my worship aye. 
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No other refuge now, 

My triumph and my food! 
By these fair worde, x trow, 
The best of all is Buddh. 


My head unto the ground 
I reverently how; 
Wherein my Bin is found, 
I beg forgivoneea now. 


The Law was graoionely preached by 
Buddha; its offootfl are immodiato; it ih unJiim^ 
bv time; it is oonducivo to Bfdvation ; it rnvim 
bU coraera, and U a fitting object of ^ontempU- 
tion 1 the wiao ponder it in thoir iwwirta. Through 
life till I teach Nirva^am I will put my trust 
in tho Law. 


The Law as in the past. 
And as it is to-day, 

So long as time ahaU inst 
I worship 60 alway- 


No other refuge now, 

My solace and my awe: 

By those true words, I trow, 

I triumph in tho Law. 

Boforo the Basket* three 
Obeisance true I make. 

And bow all-revorontly, 

E’en for the teaching’s aakw 
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Buadha’a holy brotherhood, tho eongrentiorj 
Of ngbtooQ® men fliat load a godly life who walk 
in ^ atrtight way, in tho way of wisdom, who 
wnlk fajUifullym tho four paths of holinoea—tho 
eight orders of the elect, worthy of offerings from 
afar, worthy of freah offerings, of offerings of 
tbe daily noccesarim of life, entitled to receive 
the respoolful ealuution of joinod iiands raised 
In homage to the forehead. This holy brother¬ 
hood produces merit which, even aa a rich field 
yioids its inoreaso for tho booofit of this world 
of men. Through life till I reach Nirvijjftm I 
wiU put my trust in the Order. 

Tho Churuh as in the post. 

And as it is today, 

So long as time sIiaM last 
To me my worship nye. 

No other refuge now 
The object of my soaroh : 

By those glad words, I trow, 

I triumph in the Church. 

Uy head unto the ground 
1 reverently bow; 

Wherein my sin is found, 

The Church forgive mo nowl 

The Buddha and the Law, the Paoofika- 
Buddhaa and the Order are my lords. May their 
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virtnes 6T9t rat ob my be&d I I &zn their slave. 
The three refugee, the three s^boU end eqaan' 
imity end, lastly, Niiv&^am wiH I worahip with 
bowed he^, uoceaaingly. So shall 1 re<)eive the 
benefit of that threef^d power, hfay the three 
refuges, may peace, nay, may Nirvioam rest on 
my head 1 With bowed liead I worship the all- 
pitiful Buddhas, the Law, tho Paoodka'Buddhaa, 
the Order, and the tliieo aagoa. I worahip every 
shrine, every saying, and every word of the groat 
Teachor, my spiritual euperior and ray tutor. 
By virtue of those feelings of revorenoo, may my 
thoughts bo frco<l from sin 1 ” 

The priests hero rise from thoir knoca and re¬ 
sume tboir seats. Tho sonior, or some other 
deputed in bis stead to ofTieiate, then takoa a 
seat at tho top between the two rows. The in¬ 
terrogatories are thou proceeded with, ae will be 
found eaplained in the following translation. 
The interrogatories being ended, tho Fatimokkha 
is intoned uter the manner followed to this day 
by the Itoman Ciiuroh. 

TAa Office of t/ic Confession of Priesio 

The priests, in number not less than four, are 
Bssomblod in tlio chaptcr-houso on xoata laid on 
the door and covared with calioo. They ait close 
together, forming throe sidee of a square, within 
the consecrated ground, which is marked out by 
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railitep; piUai^ Two of the nambor are deputed 
to officiate. Tho ono who tehw the 
part eite ft the top, in tho middle, on a^^euahioa 
or Beat raj^ aWe tho otJicm. He is dositnated 

“ M iMninr, w deeignatod 

!" "* knwifl in front of hia aoat. lookimr 
down the chapter-houae. N. kncelfl, also m the 
middle, facing M. 

I. The ^cchAviwijjana, or Inlormgatoriea 
relatirw to the requieil^-n for forming a chapter, 

N. Praiiie bo to tho h\mvii one, the holy one 
to him who bos arrived at the knowledge of totol 
truth! 

t«ton to me, my lord priwU; now in the time 
of the ^mbiy of prleate. I will inquire of the 
ruJea of diBCjpIine from tho Venerable 

M. PraiBo be, etc. LUton to me, my lord 
priOBte j now ie the time of the awmbly. When 
^ed by the Venerable reepecting tho rules of 
discipline, 1 wIU answer. 

N. Sweeping and lampe, 

Water and seat, 

Pot Upoaath 
Are surely meet. 

[N. reoitee this Btanaa, and then asks the 
meaning thereof, word for word, as follows:] 


Permit me. What moans “ 
Id. Doing tho swooping. 

N. And 'Mamps I 


sweeping ” t 
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M. The lighting of lamps. Now, as it is day¬ 
light, no lamps are needed. 

N. “ Water and a seat ” 1 

M. A seat must be provided, and close to it 
water fit for bathing and drinking. [None is 
allowed to leave his seat during the service, and 
water is therefore provided for use if an^ priest 
faint or is thirsty.] 

N. For the Uposatha these are said to be 
necessary f 

M. These four things must bo attended to 
heforo the priests assemble to hold the Uposatlia. 

N, Consent and purity, 

Telling the season» 

The numbor of priostSf 
Admonition, 

These tho reg^uisitee 
For the Upesath. 

** Consent and purity ” 1 

M. It is necessary to ascertain the concurrenoo 
of those priests whoso concurrence it is proper 
to obtain, and their freedom from ooclceiostical 
censure. To ascertain these points hare is not 
necessary. 

N. Describing the season ” ? 

M. Of the three seasons, tho cold season, eto. 
so much has passed, so much remains. Thus 
they describe the seasons. In oar present system 
there are throo seasons: the cold, the hot, and 
the rainy. In this cold season there ore eight 
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Upotethaa (days of the new and of the full moon) • 
of these eight, one has passed; is one; six 
remain. 

N. “ The number of priosU ” ? 

M. In this ohapter-house the number of prieets 
aasemblod is so and so. 

N. “Admonition'M 

M. To admonish the nuns is proper; but as 
there are now no nuna, that admonition is omitted 
hero. 

N. ** For the Uposatha these are said to be 
required ** t 

M. These fire acts asoertaining tho consent, 
etc., are said to be neeeasaiy before reciting the 
Fitimokkha when the Uposatha is held. 

N. When it is Uposatha day, when so many 

priests are assembled, 

When there are no offenooa common to all, 
When no one who should be excluded is 
present, 

Then the assembly is said to be formed. 

“ When it is Uposatha day *’ ! 

M. Of the three days for holding the Uposatlia 
—the 14th day, the Iflth day, and the day of a 
special meeting. To-day is the Uposatha of the 
16th day. 

N, “ When so many prieets are aseemblod “ I 

M, When so many duly qualified priests are 

met to beep this Uposatha—at least four priests 
nndeflled amd not put out of the priesthood by a 
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cbapfctf—the same being seated m a oonsacrated 
place, not leaTing betveea one and another a 
space of two a half oubite. 

N When there are no offences oommon to 

aai’M 

H. When there is no guilt common to all—by 
tahing food at forbidden times* or in other vaye. 
[By this is meant that, if the whole quorum are 
guilty of the same offenct, they cannot hold an 
Uposatha.] 

A. “ When no one who should be excluded is 
present *’ ? 

M. When there are prosont no persons whom 
it is proper to keep at a distance of two and a 
half cubits ■, namely, the persons coming under 
the twenty-one heads of laymen* eunuohs, etc. 

IT. “ The assembly is said to bo formed ” 1 

H. When priests axe assembled, and these fom 
requisites are found to exist, the assembly is 
said to be formed, 

Having concluded the preliminaries and pre¬ 
requisites, 1 will recite the Patimokkha under 
the sanction of the priests hero assembled* who 
have purged their faults by confession and are 
on friendly terms. 

End of Fuooh&vl^aj jana, or Interrogatories. 

[The two priests who are kneeling here rise; 
the junior, K., takes a place at the bottem of 
one of the sid» ; the senior, M., takos the raised 
seat provided for him in the centre, and proceeds 
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to rocito the Pitimokiha from memory_no 

book u uaed.] 

n. TLe Nidina, or Introduction. 

Praise be to tlie blcaacd one, the holy one, to 
him who baa arrived at the knowledge of total 
truth I 

Listen to mo, my lord priesta, To-day la the 
UpoMtha of the full moon. Now that the prleele 
aro aasomblwl, lot them keep tho Upoaatha, lot 
them recite tho ratimokkha. Have ilie pre¬ 
liminaries roquirod of tho priMthood boon at¬ 
tended to I Venerahlo wni, anuiro mo of your 
fromlom from HahUity to ercloaiostlcal oooaure. 
1 will rcoite the Parimokklia. 

Wo all gladly aak you to do so, we are al( 
attention. 

If there ia a fault in any ono, lot him declare 
it. If thoro Ib no one guilty of a fault, it u meet 
to keep silence. Now, venorablo slra, by youc 
aiUmoe 1 know that you aro pure. Now to every 
Beparate queatlon there must be an answer. In 
this way, in such an aasembly as thui, the queetlon 
ie put throe times. If any priest, when asked 
throe times, knowingly omits to declare his fault, 
it is a deliberate lie. Venerable sirs, a deliberate 
lie has been declared by tlie Buddha to bo an ob- 
ataele to the attainment of merit. Therefore every 
fault must he declared by a priest who has know¬ 
ingly oommitted one if he wislies to be cleansed 


THE DISaPLES 


81 




from it, for to him who make« confoswon the way 
U easy. Vonerable airs, the introduction has 
been recited. Thus 1 question you, Tdoerabls 
airs. Are you pure in this mattorl A second 
tune I queetion you. Are you pure in this 
matter 1 A third time I queetion you. Are 70 a 
pure in this matter ? Venerable sirs, thus by 
your silence I know that you nre pure. 

The reciting of the Introduction is finished. 

Then follow the ParijikA (Ilf.), the four deadly 
sins ; the SaihgUfidieosa, or tlticteen faults in- 
vol-ving temporary separation from the priest¬ 
hood (IV.); the Aniyata dhamciA, or two undeter¬ 
mined ofiences (V.); the NissaggiyA pAcittiyA 
dhammA, or thirty faults requiriug confession and 
absolution, and involving forfolture of the article 
in reference to which the offence has been com¬ 
mitted (VI.) I the PacittiyS dhammA, or ninety- 
two faiAts requirisg confession and absolution 
(VII.); the PatidosaniyidharomA, or four offences 
requiring confession (VIII.) j the SekhiyA dhammA, 
or seventy-five rules of conduct (IX.); and the 
AdbikaranasamathA dhammA, or seven rules for 
settling oases (X.). 

The whole is Bometimes known aa the Two 
hundred and twenty-seven Precepts. 

At the end of each chapter the queation is 
put three times : “ Are ye pure in this matter 1 ” 
and at the close of the whole Patimokkha we 


r 


$2 THE WAY OP THE BUDDHA 


road : ** 6o inurh of (ho oxtraf^to from tUo sayings 
of the blgHSvd one, and of whai is coniaii^ ia 
those sayings, cornea into reading twice a month. 
It must be obeyed by all in peace, with readiness, 
without dispute 

Peiuance nnd iVo&ofion 

Tho above is the general cnnfiwion of BhikkUus 
aud TJicras, In individual casoa of probation, 
penanco, and rchabilitatiuu there am aojiarato 
Kammavib’U, or Acte of the Chapter, such as 
the following: 

Vezrerabia airs, I have 1>oon guilty of many 
olTenoee involving temporary s<«paratiun from 
the Brotherhood I but 1 am unaware alike of the 
degree of such oSonces and of the duration of 
the times. 1 romembor neitlieri and am, in fact, 
uncertain as to both. So 1 aak tho venerable 
aasombly for a probation of cooiplete purihoation 
on account of tliceo oiluncGs.” 

One of the elderH then says : 

*'May tho reverend chap ter hear met A 
oertsin Bhikkhu has committed numerow offences 
involving temporary separation from the Brother¬ 
hood, but he is not aware either of the degree of 
such offences or of the duration of tho times. Ho 
reoalb neither, and is, indeed, uncertain as to 
both. On account of those offences he asks the 
Saiiigha for a probation of oomploto puriffoation. 


1 
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If it seem meet to the chapter, let it impose upon 
the said Bhikkhu a probation of complete purifioa' 
tion on aooonnt of these ofencee. 

This is the motion. 

WhoBoever is in favou; of the motion, let him 
be silent; ‘ff^hoso does not approre, let him spealc J 
I sa^ the same t hing thrice/’ 

tiie offender then says : 

Having been thus put under probation, let 
the Saitigha understand that I will oany it 
through to the end. X keep the probation, yes, 
1 keep it." 

A^n: 

appreciate and keep the probarion. I 
appreciate and keep the penance, yea, I keep it. 
By thia Act the evU nature departs and the good 
abides. Having received rehabilitation I oan 
attain nothing better than Nirvipam I ’’ 

The test of theee Acte of the Buddhist Chapter 
is written, net in the ordinary round oharaoter,, 
but in square letters painted on with a thick 
black resinous gum, and requires a spsoial culti¬ 
vation to read it. Shway Yoe thus desoribee 
these manuscripts: 

“ The leaves are formed either of the ordinary 
palm-leaf, thickly covered with red lacquer and 
profusely ornamented round the border and be¬ 
tween the lines with gilded figures of nets and 
elaborate scroll-work, or, in the case of the more 
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BBOKtd monaRt«rie«i, oF ilic kingV disc&rded 
fotoks. Notio may wear thoso wasetclothe &Ft«r 
the Great King of EightmiUHoeiw Uaa tired of 
thorn, and many are therefore made uao of for 
thia purpoae. Portions of thvm are taken, 
doubled over, and then covered with numoroua 
coatings of wood-oil and a paste compoHcd of 
this same cAfal with finely eifUKl hurnl rice>huflka, 
sawdust I and Hoe* water, until at last tliey be* 
come firm as a piece of cardhoanl. but vastly 
more pliant. Then the shwls art' emblazoned 
and Uie text painted on, tfio whole being enalonod 
between richly illuminatod toiik buat^. Few 
more splendiddooking manuscripts can be seen 
anywhere.” j 


i 


CIIAPTBK VIII 

THE IDSIL fiTTPDHiST 

Ik the Buddhiat scriptuiee the true Bhlkehu is 
described ee fellovrs : 

^'Whofloovor is deAirouB of doin^ good and 
of striving after that state of perfect peaoe— 
Nirv&oam, must be without guilo> upright and 
conscientiouB, mild in word, friendly, modest, 
content, aiid of few wants ; without oaro, of 
restful heart, without arrogance and without 
avarice. He must do nothii^ low, but always 
live according to the sacred doctrine in thought, 
word, and deed, and, having become condrrned 
in the knowledge of the four Noblo Truths, should 
hlamolossly tread the Nobis Eightfold Path. 
Lot him not exult at fortune nor bo cast down at 
misfortune ; sucoesa should not make him proud 
nor poraeoution depressed. X^t him always 
preserve the e(iuaQimity of one who is free from 
volition. 

Let him ever remember, that it is not the robe 
that makes the Sramana, not the external ob> 
servanoe of oaths and rites, not life In the forest. 





8e THE WAY OP THE BUDDHA 


porerfcy and dnpendpnw, not knowlodgo and 
loam mg. Whoao la f roo from all eonnual pasaln na, 
30 of pure heart and baa OTorcomo aclRahnom, ha 
aloQO w a troo dinciplo of tho Knlightannd. Let 
him, therefore, cultivaio Inner porfeotion, tho 
attainment of hnowlodge. equanimity, and beno> 
Tolenco. 

*• Toward all liring boingx, on onrth and in the 
worlds beyond, the weak and the atrong, tho 
liigh and tlic Irpw, tho good and tli(« bad, Uio near 
and ibo far, lot him ix» well dlHpoHod. 

“ Let him dccriro none, thivaCcn none, dfwpwo 
none, hurt none. An a mother on her only child, 
00 lot him, full of eompamion and l>cnovolenQo, 
look upon all being* oveiy day and every 
hotir. 

Aa a deep mountain lake, pure and unruffled, 
be the spirit of him who wali^ along the Koble 
Eightfold Path. 

“ For he who—free from auperstition and van¬ 
ity, from hope and fear, paaainn and avarioe, love 
and hatred—llvce in purity, who has wholly ovor- 
oome the longing after eziatenoe and has ob¬ 
tained true kn^ledgo, will put an ond to sonow 
and new birth, and enter Peaoe aupemal {Pari- 
nirvAi^am).'* 

The id^ of thia most interesting and important 
system is nowhere more olearly and sweetly 
ezpreeeed than in the 183Td verse of the DAor* 
mdpadam : 


I 


•the ideal BUDDHIST 
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» SabbapipaflSd ak&ranarti, kuaalasSA upasom- 

Sa^ttapariyod&panaiii: 6toih Buddliina ai- 
sanam.” 

“ To shun all sin ; the fulfilment of Tirtuo ; 

Th© puriQcotien of thought: tins is tho Jasr 
of th© Enlightoned I ” 

Being tlio vordM of tUn maptor tboy 

appeal to both tho groat Hcho.)l- of 
thought, tho ^fahdy^d7lii, which provaiU m 
Bhutan. Tibet, Ohinu, Korea, and dnimn I ^ 
tbo lH}unjd7ui, which w that of C«yl<»ih Southern 

India, Burma, and Siam. 

Such tiic^n, in the* Way of the Buddim. nml w© 
mav well »« timiikful tlmt, r.w y.«r« before 
tho birth vf our Lord, Huch an kM wh« 

ftot before tho world. It is quite tnio tliat tliw 
“ Light of Aaia ” has wnce been greatly obBCurcU 
andljmclimw wholly lost. Ono tidng, howow. 
has ovor boon cliaructoriHlic of tho disciple© of tho 
Tathacata, namely, a vary real regard for «in^ 
ship, whorovor found. Of tho I'ounder of Clirwt- 
Uni tv tho devout follower of tho Buihlha apeako 
as “ the dear Nazarono, tlio Arhat who nltamod 
Nirvanam, to whom 0'*»ory BuddhUt will bnng 
adoration.*’ 

But a religion of more morahty can nover 
eatiflfy all tho oravinga of the human muI, and 
w© may surely hope and pray that all the world 


$ 


8d THE WAY OF THE BUDDHA 

may enmo to lieilcn to that vaico of unearthly 
ewoetnuw : 

“In tho world yc ah all have tribulation; but 
be of gOJHl chocf, I Imro ovon omo tbo wt)rld I *’ 

“ i am iUo Lijflit of tlic w<»r](]; hc' tlial followeth 
Ale fllmll not walk in darkncna, but ahall have tlie 
Light of Life I ” 
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SHiSKIJT AND Pali TSXTS op works T1US8LATB0 
OB BSPSRBBD TO IN TUI TBSATI8B 


}i(J-Vv(Ui, i. 104 
34 and 30 

rrVU'omi parntli Antaili i>rt*ivjAli; pr^li'anii 
jatra b^u vaimsja nal >‘i U I 

Pj^U^ami tv4 vyH^cuih ARVJi«jA retail; i>rl<l<'«Viiii 
valiah pnraniaih vi-Ania II 34 |J 

Ijaih vflciih parah antab prt'iviab ; oJa»ji ja^nnh 

b‘u78nasju niih'ih I 

Ajaih B6mab vrK‘j.mU a«vnaja retail; Prahiiia 
ajaih vaKah purainarii vbbiuu || 30 |[ 

J^g^vcda, s. 129 

Na asat listt no Ui aat Mit taclanlm na ra^ab 
no iti vi'Oma piirali jii6 I 

Kiih & avarivariti kulia kaajn ^rnian aipb'nh 
kbb ^ gahanaiK gab'irajii , U 1 11 

69 
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Na mrtjiilj 4ait amrtaiti na taxJu na ahftli 

4alt pra-klfcah | 

Anft arStaiii svad^aji tat ^acalil, tasmit ha anjat 
Qa parah kiib kana asa |j 2 jj 

Tamah Sa!t tamaaa gOlhatii agri apra-kStaiti 
ealilaih sarraiti ah Idarb | 

TuM*j4na ib'ii api-bitaih jat astt fcapaaah tat 
mahina a^ajata Ikam j| 3 || 

Samah tat agr 6 saiti arartata ad‘i aanoaah r4tah 
prat^amaih jat ostt | 

Satah band‘uitk asati nih avindnn, hjdi prati-ie*ja 
kavajah maiiS6'4 || 4 |j 

Tira^kloah vi-tatah raimih IsAih ad‘ah svit £a!t 
upari evit &$it. | 

Rltah-d‘ah iaan mahimaDah 4aan sTad*4 aTastit 
pra-jatih paroatSt ]j 5 jj 

Kah add‘4 reda kah iha pra-vokat fcutoh 
kutahijam Yi-arB't^h | 

Arr&k devih aaja ri^ax^andiia at‘a kah T^da 
jatah &-hah‘dTa [J 6 |f 

Ijaxh Ti>a:pa'tih jatah &-hah* 1 iTa jadivi dad‘4 jadi 
na I 

Jah aaja Ad^^aka'ali paiamS vi-dman, Sah aoga 
v^idSi jadi 7 a na VMa I! 7 U 

Bff-vida, X. 90 

6ahaara4Sr6*a Pnn 2 a‘ah> eahaara-aks‘ah, sahaara* 

nat: • 
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Sail b‘^iih vi^vatah vrtrA afci atia'tat daA&- 
anguliiQi ® 

Purua'ah Sva idam earram jat b*utarh 

b‘avjaift uta azo^ta-tvafija ISanah jat annena 
ati>rdiiatl ^ ^ H 

fitaytoaaiamahiroiatahgjijinKaPumfi'ah 1 

PSdab aeia vi^ri b‘utani tri-pat asja amptarii divi 

y 3 II 

Tri-pAt urd^yali ut Ait Purus'ah padah asja iha 
ab'avat punariti I 

Tatah vis'pan vi akramat aa^anaiwianfl iU ab‘i 

II 4 11 

Tasmat vi-rit aj>&jata vi-ra^ah ad'i Pupu- 
s'ah ^ I ^ 

Sah |atah ati arikjata paAUit b'fhnirti at'6 iti 

purah II ^ II 

Jat Purua'ana haTis'adeyah j a^nait atanrata | 
Vasantah aaja aslt i^jaib grls'maH id^mah fiaiat 
hayih |[ 3 j| 

Tarti ja^nathharbia'i pra auks‘an Purtxe'arti ^itaib 
agratah tdna ddvah ajatb^ta sad^jAh, rs'tbjah 
kajA IJ 7 11 

Taam&t fa^ziAt earya'hutah fiath'bVta^ pre^at- 

A^jaib I 

Pa^iln Un kakri TajaTjan Araiij&n gramjAh ka jl. 

If 9 

Tasza&t jaghit sarya-hutah ^kah, sAmAni, ga^ni* 

rA 1 


92 


APPENDIX 


it'aihd&itsi tasm&t j^h, fcaamat a^ajata 

|[ d ij 

Tasmit a^vah a^ajanU }l ke ub'aj&datah | 
Garah ha ^a^nira tafim&t, toamit glitih agavajab 

11 10 II 

Jat Purna'arii Ti adad*!!!: katid‘a vi akalpajao | 
Muk'aift kiib aaja kau babu it! kau UrCl Iti pfidau 
ukj4tSiti II n II 

BrilimoDah aeja nmk'ath &s!t bihii iti lUganJah 
kftah 

t^rfi iti tat aaja jat Vai^joh pat-b‘j 4 ih Sfldrah 
a^ijata || 12 |f 

&n<lram&h maQaaah ^atah kaks'dh Stkjah a^i^ 

jata I 

Muk'&t Indrah ka Agnih ka pra^it Vijub a^&jata 

11 II 

Nab‘jah &eit antarika^ain ilrs‘xiah Djauh aatb 
avartata | 

Patpb'j&ih bVimih dUab ^dtrat tat‘&16kan akat- 
pajan || 24 j| 

Sapta aaja &aan pari-d^ajah trib sapta sam-id'ab 
kftab I 

I>drdb jat ja^naA tanT&oah abad^iuin Purua'aih 

paium [[ 15 II 

Ja^eoa ja^aA ajan^ata d^T&h t&m d'arma^i 
prat'am&zu laan | 

T9 ba o&kaiti mahiminab sankata jatra pdrrd 
89d*j&b aafiti d^vab || LO |j 
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8H B'agavad Oitd 

B»huni.h loniniiiamaiitS giUnavan m&.h pra. 

Viaudstif 

B‘ak«,i, maji pax4d. krW& 

Sar«’d“rmSi> pariejagja mimokadi Samwaiii 

Mim'u&rt‘a vjapMritja j8 ’pi ajuh pi^jAnajah 
StrijS VaiSj4«tat‘& SadrSstt ’pi janti 

MahStmanaa tu M&fl. P6xt-a duvLd prakrtimi- 

B'^^^t‘^niamaiia86 fatadio^jajani. 

StAiwHrs'ikciataTapraklrttja, , 

(Sagat prakra-jatjanuraj jate ka. 

Jalsk iadi hi d‘amma8ja gUnirb avati B 
Ab'i>itt‘anamad‘artQmftaia tadatm&nam 

ham lY. 0 <• 

Paritr^ja Bld‘rn4ili ''inMija ka dosl^tSm, 

D'arm^aitiil'&paoSrt'&ja Bamb'aT4nu jugS 

A 

PuxS'aaparaliParfafakti&Ub’jttslTananiaja 

Jaaiiatah afSni b'atSid jSiia BarvTamldaib 
tatam. 


H 
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Viddnia 

1. At‘4tdbrfthinA^^4ai, 

S. <Miunfi^jasja jaUh. 

?: dr.‘t^Unu«, 

8. Lflkavattu lllikiivalj.m. 


Brhaddra^faha-Upanifad 

8 , Tiil, 'j ^9 

& bdrAKa Jadfirdg'ait Qirri dWA UA.^ki, 

djATApftlvl im« jadb‘ 1 itaflka 
avakka b aj«'ja«K« tjlJtaka'ata ikUt dra tadfl- 
kaiminiiu k‘alr4k«a dtaika 

S. MrUaitadTai tadaJu-araft Gfagi I Br4h- 
’"“^‘^1’“'“ '»“»“OTahrfavamB^. 

^^agamaraaamagaad'aiaUakaSis'kamairJtra. 
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pr&i&saod G&rgi ] DjavapftlTj&u vidVat^ tia^tata 
6taaja AkB'araaja pra^a&azi4 G&igi! Kiinte*& 
muli&rttrft ahdr&tr&^jardd*aia&s& i&&a4 rtarah. 
Sa3i2 vataar& iti nd VtiatU^t^ntjitaa j a v& AJu 'aras j a 
praiiaan^ G&rgi { PriKj& *fij& sadajah ejand&xLtd 
k'^tab'jah parvat^b'jah pratlkjd ’nji jiiA j&fika 
diiam&nvftti dtaaja v&AJu^araajaprai&aaQflOirgU 
Dadat6 manua^j&h pra^aihaanti ja^am&Aai& dh» 
T& darrtm pioard ’QTijattih. 

lia-Upanii^ad 

li& T&ajam idam aarram }at kim ka ^agat^Am 
^gat, Tdna tjakt^na b'uii^t'ih m& gfd'ab kaeja 
sdt d‘anam. I 

Kurrao 67 $. iha kamm&Ql ^^trlaAt ^atam 
aamih, fi^am traji oa aaJaVA itab asti oa 
kaimma lipjatd nari. 2 

Aaurjj&b sAtaa U 2dk&b aodAna tamasi 
&vrt&b. Tta t4 prdtja api gakk'acti j6 ka 
itmabafiah ^aa&h. 3 

An4gat dkam maaaaab ^avijah na d4Tfih 

&pQuvan pArram an‘at UtdAvatak asjan atjSti 
tia'tat taamla apak Mitarilvi dad‘ati. 4 

Tad l^ati tat oa 4^ati tad d6ii tat u a&tlkft. 
Tat antah asja aarraaja tat u aarraaja at] a 

babjatah. 5 

Jak tu aorvi^ b‘ut&nl itmani Ira aou padjati. 
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Sar7ab‘iit&j‘Q Ua afcmonain tatah nn W^ugupeaW. 

Jasmin aarvipi b^atani dfcuis Sva ab'fifc vig&ns- 
tab. Tatra kab mdbab kab ^aksh Akatvam 
anupai^'atab. ^ 

DVumai^aeea 

NajrtJ tosM om/iafiJ samm&iamhiM‘eutal 

fivajp flu tain : fikarp tfamajmp B'affATi 

Bir&oftsijaip viharati Iflipatano M)gad&j«. Tatra 
k‘d B‘agav(t pafiKavaggije b'ikk'b £mant^d: 


"Dv6 ’©6, b‘ikk'avo, anbA pabbagiWna "ns 
sdritabbi. Katam4 dv« f ” 

Jb KAjsrii kimdflu k&mssuk'alliktoujdgd hfno 
gmmbpot'u^anikd anarljbanatt^aflaiphie^; ded 
k‘fi b'ikk'avfi ub*o antfi anupagamma magg'imA 
patipsdiXat'AgaUnaab'isambudd'&ilakk'ukaraot 

fUcakarajjl upaaam&ja ab'iaft&Ja sambod^ija nib- 
b&o&ja samvattat:. ]j 2 f| 

Katanid Ua s& b‘ikk‘aTe maggimA pafipadA 
Tat'AgaWna ab'isambudd'A liakk‘ukapaai ftijjaka- 
rapi upasam&ja abl&fiAja sambod^ija nibbio&ja 
samvattati ? 

Ajajyi Ava ariyA alt'arri^d maggd aajjatldaip: 
SammAdittI, flammiflaipiappA, sammAvAkA, sam- 
m&kammsntb, aammi&giyd. flammivijAmd, earn- 
m&satij sammAaamAd'i. j| 3 jj 
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AJarp sA, b'ikk'ava, ma^^'iml patipadi 
Tat‘agatlDa ab'iaambudd'A kakk'akaranj fia^ia- 
karao! upaaamaja ab'iflilija aambod'ija nibbS^Aja 
fiamvattati. H 3 j| 

Idaip k‘6 pana, b ‘ikk'are, dukk 'aipariyasakkaip; 
iiti pi dukk'4, ^arA pi dukk‘t, vjW'i pi dukk‘4, 
marapani pi d\ikk'aJTi, appijihi eampajfiibdukk'd, 
pijShi Tippajdgb dukk'b, jam pi iUkaip na Ub‘ati 
taip pi dukk'arpaaipk'itWna pafik'upAdinakk'an* 
d'idukk^A II 4 II 

Idaip k‘6 pana, b'ikk'are, dukk'aaamudajatp 
arijaaaUkaiji: j&jatp taoh4 pflnobb‘avik4 nandl- 
riga-aahagat& tatra tatr4b‘inaodinf, aejjat'IdaiTi: 
Kimata&hi, b'avataobi, Wb'aTaUijhd. 

Idaip k'A pana,b'ikk'ava, dukk'anirbd^ip ari^ 
laMaip, 36 taaea j^ra tapb&ja Mlaa-rirdga-nirdd'b 
kiigb patiniMagd muttr aD&tajb. II ^ II 

Idarp k'd pana, b'ikk'ave, dokk'anirbd'agAniinl 
patipadi arljasaUJcaip. 

Ajajixiva arij6 atVaipgikb magg6 : aejjat'idam 

aarara4ditt‘i — pfi — aamm&eamW^i. fj 7 || 

Idaqi dukk‘ani arijaaakkan ti mi, b'ikk'ave, 
pubbi ananuaautlau d'ammlau Kakk'um udapAdi’ 
ftAijara udapfidi, pafifiA udapAdi, vi^i udap&di. 
al6k6 udap&dl. [| d || 

Taip k'6 pan’ idaip dukk'am arijaaakkam 
panfifiijan ti ml, b'ikk'ave. pubbi anaDuaButlau 
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d’amm^u — pfi —pamiflitan ti mo, bikk'&ve, 
pubfcA ananuesutteu d‘amm^u lUkk'uip udapidi’ 
fiapajp lidapAdi, pafii 5 & udapidi, udap&dii 
aldkb udap^. II 9 H ’ 

Idaip duilfasamudajani arijasaHaip ti m«, 
b'ikk‘aTO — p8 — al6k6 udapWi. j| 10 y 
Taip k‘d pan* idarp dukk'oaamudajarp arija« 
aaUkajp pab&tabbaa ti m« b'ikk'ave —p| — 
pahtnan ti m8 b‘ikk'aTe —p 4 —aiOkd udapidi. 

Idaip dakk'anlrtd'ajp arijasakkaip ti m* 
b* ikk’avo —. pfi — alftkO udapddf. [| 12 || 

Ttip k'd pan’ idaiji dukk'anirfld'atp arijasakkaiji 
aakklkatabban ti m6, b'ikk'ave —la —aakk'ita- 
ban ti ml, b’lkk‘a7a — pi — allkl udapidi, 

II W 

Xdajp dukk’anirld’ag&mini patipad&arijuakkan 
timi, b 'ikk ‘ave—pi — al6kd udap Mi. JJ 15 || 
Jlva ktvaftka ml, b'ikk’ava, imieu katuau 
arijaaakkSeu Ivaiji ti-parivattaiji dyldafll-klram 
jatWOtaip ftipadasaanamnaauvlsudd’atp ab6ei: 
n* Iva t&T&ha7iib‘Jkk‘aTa aadlvakl 16 kl samlrakl 
aabrahmakl sasaamanabrlhmaggl pa^lja eadl- 
vamanaealja anuttaraip samm&aambld’iip ab1> 
aambndd’dpakkafiAlaup. || \q |j 

Jatd ka k‘6 ml, b‘ili‘aye, imiau katuanarija- 
aakkiau Irani tipariratfaip drfidaaAklraip jat’l- 
bSItajp fi&padasaanajp suriisudd’am ahlai, at’&> 
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harn, b'iUk‘ave, eadSrake IhkM s^Arakl aabrah- 
maJce ftuaamaoabr&hsiAQlJapa^ija eaddvamaniiB- 
B&ja aauttaraqi Bamm&aaixib6<i*i^ abisambudd'd 
ti ^kkafiftlaup. II 17 y 

N4iiafikapaiiamldaasa9ar|iudap&dj: ^'AkuppA 

mfi UStd-Timutti, ajarp antiuiA ^iti, d’ alti dini 

poDabb'avd ti." y 16 y 

Idaip aTdiia B^agavA : attamaoA paAkaTaggijA 
b‘ikk*Q B^agavatd b'Aaltaqi ab^aDdaati. 

I) Id II 

laxaemiTp ka pana TejjAkaraiiaamiip b*aflAa- 
mini Ajaamatd KoQdaflAaaaa vira^aip vitamalaip 
d'ammaUakk'u!pudap&di: ‘^JatpkifikiBaraudaja- 
d'ammaip aabbaip nirMW^aczuoaQ ti/* 

« . II 20 II 

PayattitA ka pana B^agaratA d'aoiisakakkd 
BHimmA dfivA aaddarp anuasirMuip: **£vaip 
B‘agavat& BirApaaijaip IsipatanA KigadAjd auut- 
tararp d^ammakakkaip parattitup, appatiratti^ 
jaip BamapAna t& brihmapAna rA ddylaa vA 
Mar Ana t& BralmunA ya kAnaUi lOkaamin ti." 


B'lUmnAnaTp dAy&oaip aaddarp BUtvi Jt&tuma- 
hdrig’ikA dAyA eaddatp anussAyABuip pA — 

fl 2d II 

KAtumab&rA^ik&ziaip dAy&naip aaddaip Buty&» 
TAyatiQiaA dAyA aaddaip anusa&yAauQi — pA — 
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Jami — pS —• If II 

Tuaitd. ddvi — pft — jj 25 \\ 

Nlmm&D&r&ti d^T& — pd —* || 2$ jj 

ParuiimmitaTaaaTattmOdfir&^p^— jj 27 jj 
hx$hmtpinui^i d&vi — pd — [| 28 || 

BrahmapurObiti d4v4 p6 — jj 28 [| 

Uah&brahm& d6v& — p6 — jj 3o || 

PaHU&b'id8v&— — II 31 Jj 

Appam&nab^&dOvA— p6 —• M2 || 

Ab^amr&d6v&— p5 11 33 |[ 

Parittaeub'&ddvA — pd« jj 34 || 

AppaTnfcnaaub'ftd4v&— p4 ~ || 35 ]| 

6ub^akii?o& d8v& — pd M3 II 

V4happ‘a1&d8Ti~ p8 — jl 37 [| 

A8aftfiaaatt& dtvi — p4 — II 33 II 

ATih&d5T&— p4 — M3 II 

Attappi d8v& — p4 — 11 40 [| 

Sudaead dlrd p5 — jj 41 || 

8udaaerd4T& — p5 — |] 42 || 

AkanittAddvd— pd — jj 43 [[ 

£7&tp B'agavatd Bdr&nasljam laipatand Miga- 
d&jd aouttaraip d^ammaKakkaip pavatlitaip ap> 
pativattijaip eama^dna vi brehmai^dna Td d^diU 
T&HirdnaT&Brahmun& yd kfinaki yi Idkasmin 
ti. JJ 44 jj 

Iti ha tdua k^acdna tdna lajdna tdna nuhQttdoa 
J&ya Brabmaldkd aaddO abb*uggafiUi, ajaMa k'd 
daaaaahaaaildkad'itu aaipkampi, eampakampi, 
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: appami^d Ka ul&rd 6b‘as6 I6kd 
p&turahdei atikkamma d4T&nam d$T&Qub‘&7aa 
ti. II 45 f| 

At‘a k*d B'agari udinaipud&n^i: Aftfiasl 

rata b*d Eoi>da5fid, aflfl&ai rata b'd 
ti.” II 48 II 

Iti hi ’daip ijaamat6 Ko^^^fitlaaea ARflita- 
ko!^dafUl6 tr 4ra nfimarri abdsi. II 47 U 


ACTS OF THE CHAPTER 

sAKuavlkaik 

mi b'ant 4 eaibg'd I Idaih eaihg'asaa 
kaVinaduaaaiti uppannadi. Jadi Baoig'osaa pat- 
takalladi, saihg^d imaih kal'inadusaaih itt'an- 
n&maasa b‘ikk'im6 dadejja kaVinub abt'ari* 
tuA. 

EbA fiatti. 

SuQ&tu mi b*ant& saAg‘8 t IdaA sarhg'aasa 
katlnadussRiti uppannaA. SaiJig'6 ixaaiti ka- 
t'ifiaduuaiii itt^ann^maasa b‘ikk‘uzi6 diti kat% 
caA att^aritujB. 
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Jase&jafimatd imu€a kat^inadiuBaaM 

itt^asnimaMa b'ikk^und dinai;: kat'inaih at- 
t^aritnrti, so tu^aasa; jassa na kk^amati, sb 
b'iaajja. DinnaA idaA aaAg'dna kat^inadussam 
itt'ann&maBsa b‘ikk‘uiid kat*inarh att^arituA. 
KWati aaAg'assa tasmi tucLht: draft dtaft 
d'&raj&mtti. 

Kat'lnad&jakassa vatb'arp att 4 saUd id tait 
aj^&nantd pukK^ati: ‘'E‘aQtd katW ka^iimih 
d&tabban t: ? ” 

Tam draih ikikk^ltabbaih: " TioQaih Ui7ar&> 
nath aflRabara'pahdnakarh aurljuggamana^samajd 
ratt*aih kafUnaklvaraiti ddm& ti d&eiuh vatU* 
Uii: 

" AttArakdna b'ikk'onA sakd iaftg*&tg& ka- 
t‘inaft att'aritu kfrmd hdti, pdr&j^ki saftgAti 
pakkudd'aritabbi: nari saftgAti ad'ittAtabbi, 
‘imkja aaftg'ktijk ka^'mam att'ar&mSti/ r&Kli 
b'laditabbi. Tdna kat^laatt^&rakdoa b'ikk'unA 
saftg'aih upasaftkamitvi dkafiaarh uttardaam* 
g'aiii kantvA afigalift paggahatvi draft am 
rakanJId: 

^Att'ataih, b'anU, sarhg^asea ka^Haaft d‘am* 
mikd kaVinatt'&rd, anumddat'a I * 

“ Att'atoft livufld saftg'asaa kaf inaib d*amm 2 > 
kb kal*lQatt‘ir6 aQQmMaiii& ti t *’ 

Sa^&ta md b^antd aaihg‘b I Jadi aaftg'assa 
pattakallaft aaftg'd ka^uiazb udd‘arejja. 
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tei Aatti; 

Sou&U me b'ftnU saiiig'd r Jodi saiiigaflBa 
pattakaJlaiti laihg'fi kat‘inaA udd'arafci. Jawi- 
jMmatd k‘amati kat'iaasaa ubb‘&rd ad tuphwsa 1 
jawa na kk‘amati, s 5 b'iaejJa* . 

Ubb^ataih 8ajhg‘dna kal‘inaift ! K amatl 
aait»g‘asM taamft Avam ^tam d'ira- 

Tt^VARtWA AVITPAVaSA 

Sutiitu m 4 b^antfi aaibg^dt J6 ad wiiig*dna 
tiktvardna avippavfiad aammatd. Jadi aaiug'aeaa 
pattaiallaih eamg'6 tom tiklvardna aTjppayaaaih 
lamdhanojja. 

£8& ftatti 1 . . 

SunWu m 3 b‘antA aaihg'd I Jd sd sariig ana 
biklvardna avippavAad sammatd, aaifig^d 6aih 
tiktvartna avippavAaam aamdbanati. JaaBftjae* 
matd k‘amati dtasaa tiltlTardoa aTippav&aaaia 
Hmugg‘Atd, ad tuobaaaa; jaaaa na kk'amali, ed 
b‘Meija. Samlibatd 06 eaing'dna tiKIrardna avip- 

pavaed. K‘amati eaihg‘aaaa taamd tuijhJ i drarti 

StAin 

CPdSAT^A EAMMAVIAI 

Supafcu ml b‘antrl sAihg'd I Jl si laAg'dna 
slma eammanniti 8 ftminaaaiQv 4 a& Ik’ updaat'i : 
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jadi saittg'asfla pattakaUam 8aifig‘6 tam tfmaifa 
aamuiaoajja. 

£s& i^atti: 

Siniitu m4 b'antA eartig'd ) Ji ti eatlig'Ina 
eimS sammanniU eazainaaatDv44& 4k’ up0aat*& 
jMg'O tarn slmaih eamtlhaiiati. JaaeijaamaW 
X amati dtiaai atmija aam&naaamvaaija 4k’ up6aa- 
t‘4ja eamagg‘4td, a6 tUQhaaaa ; jasaa nakk'amati 
aO b&aejja. SamOhati a4 ateA aamg'lna aa- 
mfcnaeamvAai 4k’ upOaat’i. K’amati aajtit'aaaa 
taam& tunhl: 4Tain 4eam d'ArajtmIti. 
b' * ^ ^ niiaittaih I ? “ Pdaiijd 

’ £e6 pie&Q6 nimittarn I ’ 

’ Paratt'im&ja anudisdja kia nimittaa 1 ’ PA- 
■An6 b'aDt4 I " 

‘ fiaO p&al^d nimifctam I ’ 

‘ Dakknijija diaAja km nimittarti ! • “ P4aAn6 
b‘ant4! ” 

' tad p&aio6 mmittam I * 

’ Dakk’iQija aoadiaAja kin nimittath 1 * “ PA- 
aAnd b'antA I ” 

‘ £b 6 piaAnO nimittajh i * 

‘ Pakk’im&ja dis&ja kin nimifctaih f * “ PiaAnd 
b‘ant4! ” 

‘ tat pAa&n6 nimittaii I ’ 

‘Palik*xmAja anndisAja Ian nimittaifa I * “PA- 
ai^d b’autA I 
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' £!86 pd^&nd oim^ttaiA I * 

* Utt&r&ja duaja kio Dimittaih ? * PSaaQd 
b*ante) ” 

* ^6 mmittaib i * 

* Utt&r&ja anudu&ja kin nimitUib ? * " Plaai^d 
b*antl I *' 

' £b6 P&8&06 nimittarti I * 

Sun&tu b*ant 4 saing^d t Jivati &amant& 
mmitt& kittit&: jadi eaihg^aua patt&kallarh 
eaitig*b Mhi nixnitt&hi elznadi lammannejia sa- 
m&naaamviaaih 6k’ updsat*art\« 

£fli ftatti: 

Sni^itu m6 b'ant 4 saihg^b I J&vat& samanti 
nimitti kittilft aauig'd 6t6hi mmitt6hi atmath 
aaoimannati sam&naaamv&aara 6k’ up6aat‘aih. 
JaMl}aBmat6 k'amati 6 t 61 u almija 

aammuti saminasamTiaija 4 k’ up6aat*ija sd 
(uQhaaaa ; jaaea na kk'amati a6 b'iMjja I Sam- 
mati a& afmi UThg' 4 tia 6 t 4 hi mtaitt 4 hi aam&na- 
8 am7&s& 4 k’ updeat'A. K^amati eaiiig'aasa taami 
tuQht Ivaiti 4 taA d*&raj&m!ti. 

Suoitu m 4 b‘ant 4 aa)i)g*6 1 J& e& 8 amg‘ 4 na 
aamnata aamioasamvlaa 6k’ up6eat*ft. Jadi aaA- 
g’aaaa pattakalkd\ aaitig’d taih atmaih ti)c!Tar 4 na 
aTippayaaaTh aammanejja t’apetra gamafika 
g&mdpakiraftka. 

£a& flatti: 

8 un 4 tu me b‘ant 4 aaihg’o I J& 8& saihg’ 4 xm 
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9imi saramatA eaminasamTSai 6V upoaaVi 
sartig^d tarh eimoA timvareca avippav&aaih 
aammaonati gamailUa g&m^pak&r- 

a&Ka. 

JaflBijasiAatrd k'amatl dtiasa atm6ja tiKtrardna 
aTippav&a&ja eammuti t*apotv& g&maflUa g&mll- 
pnl^arafUca, sd tuohasBa; jaaea na kk‘amati b6 
b'iae)ja. 

8ammat& b& 6imi aarfig'^na tiUt^ardoa avippa- 
vfla& gAmai^Ua gAmllpak arafiUa. K^amati 

Bajbg‘asaa taamA tupht: Araiii Ataih d‘&ra]imlti. 


T‘£RA8AUMUTX 

AhaiH b^autA itt^ann&maih t^draaammutiih 
ikk‘Ami 1 Sd *ha]h» b'anti, saihg'atti itt‘annA- 
laaitt Vdraaammutiib j&K&mi I Dutijam pi jfckA- 
patvi. tatijam pi jAUApotrA bjAttAna b'ikk'tinA 
patibalAna Baikig‘6 fi&pAtabb6: 

Sti^&to me b'antd eaihg*6 I Ajarti itt^anuAmA 
b‘ikk'u Baihg'ait itt^annamaiii t'Araaammutirh 
jAkati. Jadi saibg'aasa pattakallaih aatbg*d it> 
t^annamaeaa bikk‘uji6 itt^apnAiaaih t*Araaaminu- 
tiiii dadejja. 

£ai fiatti: 

SopAtu ml b^anil saihg^d I Ajam itt'anoAml 
b‘ikk*u aaxbg'aik itt’annAnuua t'lrasammutiib 
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jikati, Baitig‘6 itt'annimaasa 

LTtLt'SraaanlButtodftti, 

itt'am&maaaa b'ikk'unS itfannimaiii 
muUja dtaaa. e6 tuuhaaaa ; jaaaa na lik amatv 
Xb'iaeija. Dinni aaihg'ina itfaama«a«a 
b-ikk'unft itfannSmath t'SrasammuU : b ®mati 

satfig'aasa taem& tuphl; ivaib 6taiU dfcaj- 


fawasakkuti 

Abmh b'anW itt'annAmAjh nAmMammutirtt iJi- 
k‘4mi I SA ’hart, b‘ant&, iartg'am itt annamaih 
nimaaammutim Jikirntti. Dutijam p.jikipotra 
tatijam pi j&Ufip«tva bjittfioa b Ikk uii& pa- 
tibalAna sarhg‘6 flapetabbO: 

Su?&tu mA b‘antA aarrtg‘6 I Ajath ittannwnO 

b‘ikk‘u «artg‘am ibb'ann&mam nimaaammutxjh 
\tMii. Jadi saiiig'assa paUakallart aaihg 0 it- 
t‘annimaa$a b'ikk'uad itfannimart nwnoaam- 
mntiih dadajja. 

flatti 1 ^ . 

Supitu mh b'anbA aartg'A I Ajaih itt annamO 
b‘ikk*a aarhg‘am Ht‘ann&marti namasammutjm 
UUabi: saihg‘6 itt'anaamawa b‘ikk*un6 ifcfc*an- 
n&maiii niraaBammutift ddti. Jasaftjaemato 
k'amati itfannimaBBa bm‘ua6 itt'aan&maiti 
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Qftmu&mioutiji d&oarti 86 tuQhaasa I Ja^aa oa 
kk*amati b 6 b‘&sajja. 

Dlnn& eaifig‘ena iU^annimciMa b‘ikk'un6 iU 
t^arniimaitL n^masammuti; k'amati saihg'aaaa 
tasmS 6vain 6tam d'&raj&mlti. 

^vaih kammav&kam katva bjatt6aa b*ikk'uA& 
pafibalsaa ditabbd ti. 


M SkEAKAmjAH'tVl 

SuQ&tu m6 b'ant6 eaitig'd I Jadi flaibg^asaa 
patcakallam aarhg*6 Kt'aao&DUUt vih&raib kappl- 
]ib*<liDim Bammannejja. 

fiaSi ftatti: 

Suoitu ni6 b‘ant6 aarhg‘61 €aibg*6 itt‘ann6> 
maih vib&ram kappijab'Ombh sammanaati, Jaa- 
aljaamatb k'amati itt'atm&maaaa vih&raaaa kap> 
plja b'Omiji aammuti a6 tUQbaau: laaaa na 
kk'amati b6 b'Aaaj;a. Sammatb aiitig'loa it* 
t'ana&md ▼ib&rd kappijab'Omi. K‘amati eait- 
g'aaaa taam& tuQbl 6yam dum d*&raj4miti. 

KTJTivaTT'Tj-SiJOHni 

Su^itn md b'antl aaiiig'd. Ajazh itt'ann&md 
b'ikk'u aafiimk&ja kuti katt‘uk6m6 aa&mikaiii 
aiVudd68am. S6 aa:bg‘am kntivatfnib 616ka* 
nath )^ati. Jadi samg'aaBa pattakaUam aaibg'd 
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itfc^ann&maa H Ua ^ 

maimejja. Itt'anaftmassa t'lkk an6 kut^vatt^JiH 

dldketum. fis&ftatti. ^ -f^c^nnlmA 

Sun&tu mg b‘ant4 aatfig'^ r ^jam lUaaiamd 
h‘ikb‘u aafl&kiJcaja kuti katfukimfl aaimikaA 

atfaddtaait.. S6 laihg'aift kativaW'uih 

liKati. eamg'fi itt'annSmafl ka itt annimfi ka 
b'ikk'uih sammannati itt'annamasaa b ikk un8 
kuti«tt‘um aiSkStum iaaeijaematO ^ 

t'annimasaa Ua itfann&maaBa ka b jkk flimm 
ammuti itt'annimaaaa b'ikk-and kubrat aib 
fllAU^tuih a6 tuchawa, jawa na kk amati ad 

^ gammannita aaihg^Oua itfc'annamo Ua ifct‘anii&- 
jn6 Ua b‘ikk‘u itt^annAmaflaa b‘ikU'und kutivat- 
t'uik dlCkMum. K‘amati aaihg'wea loamA tu^W 
^vam Maih d^&rajimlti. 


NisaAja-MTrrra-SAKMVTi 

Aham b‘ant6 niasajamutta eammutirh iUU^dmi. 
86 ’baih b‘ane6 awhg'am luasajamutta aammu- 
tUfi jgUAmtti- Dutijara pi, tatijam pi j&Uit- 
abb6. 

Suuitu mfi b‘ant6 saihg'd : Jadi e&ihgasaa 
pattakallarh aaihg‘6 itt'annaniam ^iUk‘uth 
nifisajamutta aammutijii^sammannojja, Es6 fiat- 
tii 
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SuQitiz ma b'autl 8aiiig*6 i Saihg‘6 iU‘anni- 
maih l>‘ikkS]iii niaaajamutU eaarautiih sam* 
mannati. Jaas&jaamatd k'amati itt^annAmasaa 
bikk'und niaaajamutta aammuti, ed tu^aesa, 
jaaaa xm kk^amati ad b‘As8}ja. 

SammatA aashg^Ana itt^aonAmaasa b'ikk^ond 
nisaa}amutta aammuU. K^amati ea:lig‘aaaa taa- 
jn& tuobt dvam dtait d*Araj&m!ti, 

Nibbana okitand 1 — 


TbB 6AlilO*lDX02$i KAKUAVAil 
Nam6 kU8a d‘0i^IW(d aTahat4iammdsambudd*<UM / 

6uo&tu md b^antd aadig^d. Ajadi itt'annAmd 
b'ikk'u aambahuU latftg'&dudad &patcijd &pa^^. 
SambahulA dpattijd dk&hapatikk'ann&jd. Sam- 
bahuIA Apattijd. Daa&hapa 1 iklt<ann&jd. 8d 
aaihg'aih tdaam dpattlnaih Apattijd das&bapa- 
tiitli'annAjd. T&aa* ngg*6na Bam6d‘4napariv&- 
Bam JAkati. Jad) saihg^oaaa pattakalUih aaihg'd. 
ItfannAmosaa b‘ikk*und t&aaA ApalUnoiti jA 
Apattij d. DasAhapat i^K'axinAjd. TAaajb agg 'Ana 
Bamdd'AnapariTAaait dadejja. £aA Aatt(. 

SuDitu m6 b^antd 8amg‘6. Ajarti itt^annAmd 
b‘ikk‘u aambahulA aathg'AdiadaA Apattijd Apa^gi. 
SambahulA Apattijd dl^apatittk'aiinAJd. 8am- 
bahulA Apattijd. DasAbapatittk^annAjd. Sd 
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ttam ipattlnait j& ipattijo dwahapa- 
TUftit agg‘Siia BMa6d&M^v^ 
aarti jikati. SAihg‘6 itt'atm&maMft 
tAflarb Apattlnarh ji Spattijd. DasflJiapatikk an- 
nij6. Tiaarti agg'Ana 8 am 5 d‘inapanTAMiti dAbi. 
JaMajaemat^ k'amati itt‘annAn«iMa bili und 

tAflaih Apattinam j& ilpattijfl. Daa&^patikU an- 
n4j6, TAaarb a^'Ana aamdd‘&itapanr^ja d4- 
naih. 86 tuphatta, Jawo na kk‘aniati $6 b asej jft. 
Dutijam pi Atarti att'atfi vadflmi. Tatijam pi 
Ataiti att*a:h vad&mi. Dinn 6 ewhg'dna itt anna- 
maaea blkk'unb tfwftjh ipatUnarti jA Apattxjd. 
DMAliapati«U‘aanAj 6 . TMaih agg'Smi aamdd A- 
naparivAafi- K'amati &ajhg'aMa taamA tuijht 
Avaih Atam d'AtftjAmtti- 

SuuAtu m 6 b‘ant 6 saitig' 6 . Ajaih ittannAmd 
b‘iltk‘u sambabulA aaihg'AdisteA Apattij 6 Apa^j^i. 
SambabulA Apattijd AkAhapatilfcU’ann&jA. Sam- 
bftbulA ApaWijd. DaaAhapatikk'onnAJA. Bd 

aaihg'am tftwih ApatUnarti jA 4pattij6, DaaA- 
hapatikK‘ami& 36 . Taaoih agg‘ 6 na 8 ani 6 d‘Anapa- 
rivAaarti j&ki. Saihg ‘6 itt'annAmasaa b‘jkk‘un 6 
tfiaarti apatUnaili jA ApattijA. DaaAhapa?ikK*aii- 
nAj 6 . TfijMMh agg‘Ana Bamdd'AaaparjvAaam adaai. 
S 6 parivuU'aparivAad ajam itt'annAmb b‘ikk‘u 
aambahula saihg'AdisAsA Apattijy Apag^- Apa- 
tikk‘aiin&j 6 , 86 8 aiHg‘am tiwaih ApaUInaih.pa- 
tikk'aimAnafi ka. Apatilct'anuinafi ka. K.‘A- 




m 


APPENDIX 


rattajlmSnattarh Jadi BaihgWa patta- 

kaUaih. Saibg^d i6t‘anoimaesa b^kk'und tSaadi 
eambahul&Dam apatttnarh patiUK^anninaa Ua 
apatiU^'anninaf^ ka. K'&rattaih mfioattaib da- 
dejja. flatt:. 

Sup&tu b‘antd aaihg'i. Ajaih itt'annimb 
bSklc'u aambabuli aa!hg'&disia& ipattijd ipa^;^*. 
SambahuU &patti|d. £kibapatiUk'annijd. 
SambahuU ipatcjj6. Du&ImpafiKK'ann&jd. Sd 
aaihg'am tda&rti ipatt!naiU Apattijd. DaaA- 
hapatikK‘an»ijd. TiUajh agg^^na aamM^&napa- 
riTAaarti j&kl. Sajhg'd itt‘annAmasaa b'ikk'unb 
tftaath Apattfoam ipattijA Daa&)mpatikU‘an- 
n&i d. TIaaih agg 'dna aaindd ‘Amparivfiaaih addai. 
SA parivutt'a parivflad ajaih itfc'ann&md b'ikk'u 
aambabuU aaihg^AdisfiaA Apattijb ipag^. Apa- 
tikk'aonkjd. 8d aaihg'am Uaaib aambahul&Dart) 
ipatttnaiti patikk'ana&nafi ka apatikk‘annAnaft 
ka. K'irattaA m&natearh jAkaii. Sarhg'd it- 
t*uuiAzaassa bUkk'und Uaaiti sambahulinaih&pat- 
^am. PatiKk'aon&nafi ka apatikk'onn&naft ka. 
it'Atattam m&nattaA d6ti, Jaaaijaamatb k'a- 
xck&ti Ut'ano&maaaa bikk'uab tAsaih aambabu- 
llnam ipatttnaA patikk'atmdnafi ka apajik- 
k'ann&nafi Ua. K'Arattaih minattaeea d&oaih. 
Sd tupbaasa laaaa nakk'amati ad b’Aeejja. Duti- 
Jam Atazh att‘aih Tad&mi. Dined aadig'Ana 
itt'ann&massa b‘iki‘iic6 t^azb aambabul&naxb 
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&pattinaih pa^klc^Bun&nafi ka apatikU^anniD&il 
kft. KAratbaih mioattath k'amati saibg^maa 
tasmi tu^h! ^yaiti ^taiti d^£nj&xntd. 

Suoitu mh b‘ant4 aaiiig'd. Ajath itt‘ann&md 
b1kk*u sambahuli aaihg^idlsdai &pat(ij6 ipaj^i^i. 
SambahuU &pattg t. £k^apatikk‘aiuiii 6. 

Sambahuli &pattij6. Daa&hapat^UK^ann&Jd. S6 
MThg^am t&flaui ipatUnaih ipattjjd. Du&- 
hapatikk*ann&j6. Tfiaaih agg*6na eamdd'anapa- 
riyiaaih j&ki. Saifig‘6 itt‘ann&masaa b*ikk'und 
tUt± ipattlnam ji &pattij6. Daaahapatlkk'an* 
ni;6. T&aait agg^dna aam^Anaparlv&aaih ad&si. 
66 paiiTutt'apariy&ad ajaiK itt‘anu&ai6 b'ikk*u 
aambabuU 8 aitig'& 4 ia 60 & &pattij6 Apa- 

tikic'annijd. 86 aaibg'Aib tiaaik sambabul&nath 
ipatcinarii patikk^azuiioafl ka apatikk'ann&nafl 
ka. it'&ratiaib m&nattaii) j&ki< Saihg*6 itt'an* 
Q&maaaa b'^kk'un6 tiaam aambahulinaib ipattS* 
na^n. Patikk^ann&o&A ka. Apatikk^anoinaRka. 
^'irattarlv m&Qattarti ad&ai. Sd kipoa m&na&td 
laAg'aiA abb'&naih jikati. Jadi aamg^asea pat> 
UkaUatb 8artig‘6 itt^ao&imaih b‘Ikk'uib abb‘ajja. 
fia& fiatti. 

SuQ&tu m6 b*ant6 saiAg'd. Ajarh itt*ann&md 
b'ikk‘u eambahuU fla)bg'i^686 &paCtij6 
8ambahul6 apattijd, £k&hapatikk*aDiiij6. 
Saobabuli Spattij 6. Das ibapafikk ‘aoD&j 6. TA* 
aadi aggAna samM'inapariv&sarii }&ki. Saibg'd 

H 
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itt'ann&mawa b*ikk*un6 tiaaili ipattfnaih ji 
Da8&hapatikk‘aiin&j6. T&eam ag> 
g‘4na flain6d'i!iapanv4flaA adlai. 8d patiTUS 
t'apariyiad ajaib itt^annimd b'ikk'u eambahuU 
8aihg*4diB4ei ipattijd 4pa^^. Apatikk*annij6. 
Sd Barbg*aTh tfiaaib Bambabul&naih Apatltaaib. 
Fatikk^ann&oafi ka apalikk‘ann&nafi lea. K'&rat' 
taiti miixattaih i&ki. 6anig‘6 itt'anndmaaaa 
b'ikk'unfi. T4aaiti sambabulknaili &patt>tnaih. 
PatikU'a&n&oaii ka apatikk^ann&Qaft ka. K‘&- 
rattaA m&nattaiti adSsi. S5 k 2 I^la m&natt6 
saibg'aJtL abb‘&nai& j&Uati. 6aitg‘& itt‘aDn&mai 1 i 
b'ikkSiili abb'lti. Jaaaijasmatd k‘amati itt^an' 
n&massa b‘ikk‘uQ6 abb^lJiaA ad tut^aBBa, ja na 
kk‘aiziati Bd b^&aajja. Dutijam pi 4taih att'aiii 
Tad&mi. Tatijam pi &tadi att'aih Tadami. Ab- 
b*itd aaihg'daa iU'anD&md b*ikk*a: K'amati 
saihg'asBa taami tuQbi Ivadx dcadi d*&raj&miti. 

Pan7&aaiii sammddij&mi. Vattadi Bamm&di' 
jimi. Dutijam pi. Tatijam pi t‘dn gjane jdt. 
Pariviaam nikkUppdml. VattaiA nikk‘ipp&tnl. 
Dutijam pi. Tatijam pi t'dn gjaue jdt. M&nat> 
taih aamm&dljdmi. Tattaih Bamm4^j&mi. Du¬ 
tijam pi. Tatijam pi t'dn gjana jdt. M&nattarti 
fiikk'ipp&cii. VattaA ziikklppArd. Dutlj am pi. 
Tatijam pi t‘dn gjane jdt, Imini pufifia kam> 
m4na b'avA b*a74 amitta b6 'gam iabb'anti t4. 
LabbltrA &a TaraA Nlbb&aam pApupLi I 
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BAko'lxnital KAWdAvXil 
NamSta9$ab'ogav(U6arah<u6Mmn4$ambu4d*as9a / 
SuQitu b^aatd eaitig^d. Ajub itt'annimd 
b‘ikk*u eaitbahuU &paUij6 

Sambahulft ipattlj 6. Eklbapa^ikU ‘anoAj t. Sam* 
bahu]& ipattljd. DTthapatikk^anoijd. Sam^ 
bahuli Tlbapatikk'ann&j6. Sambabu* 

U Apattij6. Kat^bapatilili^annajd. S. ft. 

PafiM&bapatiUk‘aim&j6. 8. &. it^fthapafikk^aa- 
Qijd. S. ft. 8attfthapatil£lc‘acnftjd. 8. ft. AH*i* 
hapatikk'aaaftjd. 8. ft. NavfthapatiUk^auo&jd. 
S. ft. Daaftbapatikk‘aaaftj6. Sft aamg'aiti ftpat- 
tinaitLj&ftpattdjft. Doafthapatikk^aaa&jd. TSmiIi 
agg'Ina aaaftd^anaparivftsadi jakati. 

S . . . 4 

Sui^fttu mft b‘antft aariig^d. A^aih itb^aonirnd 
b'lkk'u eambabulft sartig^ftdudflft ftpattijd ftpa^. 
Sambahuli ftpattij 6. £k&hapatikU *axui&j 6. 8. ft. 
Drihapatikl^aQoftjd. 6. ft. I^liapatikk‘ann&j6. 

'K'amati ftaiDg*aa&a tauiift tuphl. £iTaib ftti 
d^ftrajftmi. 

SAJia*li>iBftaA Kaauuva^a 
Nam4 Uum yagavai4 arahat^ iammdiambudd*asaa J 
Ahaib b'aatft aambahulft aaatg'ftdiaftsft 




ms 

SambfthuU &pattijd. £kihap&ti> 
Itk'annijft. 6anibfthul& &pattij6. Lvtliap&ti- 
SambahuU &pattijd. Tthapatiklt^aii- 
nijd. Samb&huU ipattijd. KatOhap&tikk'aa* 
n&jd. Sambnhul& &pattijd. Fafikibapatikk^ac- 
n&jd. 6ambahu]&ipattijd. it'&hapatikk'aQQ&jd. 
&ainbahu)&&pattij6. SattAhapatikk'ann&jd. Sam- 
bahuli ipattijb. Att'Ahapatikk'ann&jd. Sam- 
bahu]& ipattijd. Nav&hapatlkk^ann&jd. Sam- 
babuU &pattij6. I)aa&hapat)kk‘ann&j6. 86 ’haiti 
b'ant4 aaihg'ain tiaaili &patt!nam ji &pattij6. 
DasUi 8 pa 1 ikk‘aim&i 6 . Tiaait agg'fina aamb- 
d*&napariv&aaih jikimi. TikU'attuip j&titabbd. 

Sui^&tQ znh biased aarhg'b ; Ajaih it&‘ann&m6 
b'ikk'u eaBibabul& aaiftg‘&di8fe& &pattij6 4pa^. 
SambahuU ipatti^b- fikibapatikk'ann&jd. ^ la 

— Sambaliul& &pattlj6. Das&hapatlkk^azm&jd. 
86 Bdrbg‘aih tSaam Ipatttnam ji 6pafctij6. DaaA- 
bapatLkU‘ano&j6. TIaarh agg*6na sam6d‘&napati- 
T&aam jikati. Jadi aaihg'asaa pattak^aA 
aaag*6 itt^aoDimasaa b‘ikk'un6 t&aam ipattfnaA 
]i &pattijd. Daa&bapatlkk'anoijb, T&aajti ag- 
g'6na cacadd'AQapariviiaA dadajja. 

£a& eatti. 

Bupitu m4 b'anU saAg'6. AJaib itt'ann&m6 
bUkk‘u sambahuli aa]^‘Adu6s& &pattijd &pa^^. 
SambahuU ipattijd. Ekibapatikk’annijb- — pa 

— Sambahuli apattijd. DaaihapatikU'annijb. 
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86 «amg‘aih tUaift ipattlnarti }i ipattij6- Da- 
8ihapfttikk'aaiiaj6- TAaaih agg 6na eani6d &- 
n&parivfiaam jWtati. Sa*g‘6 itttoimaMa 
b‘ikk‘un6 tlaarti ipattinaiSi j6 ipaltij6. Daa&ha- 
patikk'ann4j6 tfiaarti agg'fina aamM anapaii* 
v&aarti d6ti. Jtt8«4ia8mat6 k'amati itt'annimawa 
b'ikk'un6 t&aaiti ApattlnoA j4 apattijd. Daai- 

bapatiUlc‘ann4j6. Tiaarh agg‘6na aamddtoapa- 

riv6eaMa dinam »6 tuchawa, jaesa na kk'amati no 
b^ftaejia, Dutijam pi, tatijam pi 6taih att aiti 
▼adaml Dinn6 saitig‘6na itt‘ann&ma8aa bik- 
lc'im6 teaait Spattinarti j& apattij6. Das&hapati- 
kk‘aim&i6. Tisarti agg'ena aamed'anapaxivMa 
k‘amafci samg^asea taama tunM erart Itarii 
d'arajamiti. Pamfisaili aammadijimi. VattaiSi 

sammadijimi. , 

Ahart b‘ant4 saibg'adislsa aambahula apatttjo 
gpa^ati. SambahuU Apattip. tn:&ha^ti“ 
Uk'aiin&j6. — U — Sambahuli Apattip, Daaaha- 
patiUk'annAiA. S6 ’bam b‘ant6 samg'artj tfiaarh 
gpattlnaih j4 4pattij6, DasAhapatikk’anntjd. 
Tliam aggAna 8am6d'4jJapariT4aa* j4Ui. Tewa 
m6 eailig‘6 tAaaiii Apattinaih ji Apattijd. Das&- 
hapatiUk'anoaje. Tfiaaitt aggAim samM’Ana- 
paiivAaam adiai. S6 ’ham pariraMApi 6va di- 
3 4m’ aham b'antA. £va dijatiti, Mam saih- 
g‘6 d‘4r6tu- PariTlsaih nikk’ippAmi. Vattait 
nikk’ippAnu. Aham b’anti sambahuli saibg'A* 
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ipatfcijd Sambabuli ipatfciid 

Ekibapatikk'aiui&jd. — la —SambabuU ipattii6 
DaafibapatiUk'annijfl. S9 *haih b'anW aamW 
taaarii &patttnath j& &pattjjfi. Dai&hapa{iUk‘ati. 
D4j6. TIttih agg'^na Bamfld’&naparivAaftiii jiki 
Tawa md aaihg'd t^aaih &patttimm ji ipattnd 
Duthapatikk'annijd, TfiffiTh tgg'dna aamM^i- 
napariviaaft ad£«i. S6 *haih b'anU parirutC’a- 
parivAab. Ahaih b'anti aambaliuli Baii»g‘6diBAe4 
4pattij6 ipa^. ApatiKk‘annij6. Sd *h%tt 
h‘%aU aamg’adi tfeam aambahulinam ipattinam 
patikk‘«)n&iufi Ua apatiklc'annanafi Ua. it’Acat- 
terfi miDattaih j &l< imi . Tikk 'aCtu m j&kitabb6. 

Suuatu m6 b‘ana eaihg'o. Ajaift itb'annamo 
b'ikk'u aambahoIA Baitig'&disoAA apattijd ipaj^. 
Sambabula 4pattijd. fikihapatikk ‘annAjd. — ma 
— Sambabula 4pafcbi]6, Daaahapatikk'annajd. 
Sd sai^^am tSaaib ipatttaaih }i Apattijd. Daa&- 
bapa1iH*aiMi&j6. T&aam agg‘Ana aamMWpa- 
riTlaam adAai. Saifag‘6 itt‘aiuiimAs8a blkk^unb 
Oaam Apabtlnaih ji ipafetijd. DaBfihapatikk‘an- 
aijd. Tiaatb agg'Ana Bamdd'AnaparirfiaaA 
adAai. S6 ptri7utt‘apariyfia6. Ajarh itt'annAmd 
b'ikkHi aambaboli samg'idiBlB& &pattijd Apa^ii. 
Apa|ikb'ann&jd. 66 eaibg^am tAsaib sambabu- 
Unaih ipatefnaib patJkk'aim&nafi ka. it'AraS 
tarb mAuabtaiti jAkati. Jadi Baibg'aesa patta- 
kallaib saitig'd Itt^atuAmaBBa blkkSiud cAeaib 
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Sftmtahul&narii ipattinarh, patiKW'annteafi ka, 
apatiJiK‘anninafi ka. ^‘Arattaai minatUth da- 
dajja. ftatti: 

Suoitu mi b‘aQt4 eaihg‘6. Ajarti itt*annim6 
b‘iklc‘u iambakulA 0artig‘4dUSe4 &pattijd 
Sambahulitpattijd. EkAhapatikk'annijd. 8am- 
babuli fipattijb. DaflWiapatikk‘ann4j6- S6 
eartig‘aiti tfiaaih ipattSnaih ipattij6. Daaiha- 
patikU‘aDnij6. TMajbagg'Ina &amad‘&aapariv4- 
saih jiUi. 6aihg‘6 itt'ann&masaa b'ikk^imo UaaTh 
apattluaih ji Spattijd- DaaAhapatikk‘ann&j6. 
T&saiti agg‘$na samdd'anaparivasaift adlal So 
pariYxitfaparivlab. A jam itt‘annim6 b‘ikk'u 

Bambahula 8 aii)g‘adiiel 0 a ipattijo Apa^^. 

Apatikk‘aim&j6. 86 aamg'ajh taaam eambabuli- 
nam apattinaiti patikk‘anntoafi ka apa{ikk‘«i- 
n&naflka. It'arattarti m&nattaifa jakatd, Saihg‘6 
Itt'ann&maaea b'ikk‘uTi6 taaaih Bambabol&nadi 
&patt!naiti patikk'aaninafi ka, apatikk^ann&nafi 
^a, k'&rattaih m&nattazh ditl Jasa&jaamAtd 
k^amatl itt^ann&maaea b^lkk^und t&aam aam- 
bahullnam lipatttnam patikk'ann&nafl Ua, 
apatikk'anQ&nafl ka, kArattaA m&nataaaa d&- 
nam. 86 tuobaua : jasaa na kk‘amati a6 b‘laejja< 
Eutljan pi| tatijam pi 6taxh att'azb vadfcmi. 
Dinnd eaAg^^oa itt^azm&maBaa b'ikk'und t&flaib 
aambahul&uaih ipaUtnam patikk*azm6Dafi ka, 
apatikk^atm&nafi ka, k‘£fattaA mioattaii. E‘a- 
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mati Mihg^asaa tasmA tuphl epam Atart d’Araji- 
mlfci. Manatbom MhadajA pf. Valtarti sahadaift 
pi. 

Ahaih b‘anW sambabuU aaiftg'AdiiAea ApattijA 
Apajhjiili. Sambahul& Apattijfl, fikihapati* 
If k‘aan&j 6 . — la — SambaiiulA Apattij 6 . Dae&ha- 
patikk‘annAjd. 86 4iaih b‘antA eaitig'am tlsam 
ApatUnaih j& ApattijA. DoaAhapatiklc'ann&jd- 
Tiaim agg* 6 na samAd'inaparir&aam j&ki. Tasaa 
mt 8 aiiig ‘6 tIaaTh Apattinam ji ApabtijA. DaaA- 
hapatiUk‘aJinij 6 . Tfiaaih agg‘ 6 na eamM'&na- 
parivAaarti adisi. 86 'haih partyutt‘apari 7 fi< 6 . 
Aham b'anti sambabulA aaibg'idiBAai Apattijd 
Apatikk‘aimAjd. S 6 8 tiibg‘arti tasaih 
aambahulanaib ApatblnaTh patikk'annanaii ka 
apatikk^annacafl ka. I^*Arattaib macattaih 
jikim. Tasaa m4 saitg ‘6 tAfiatii eambahulAnatfi 
ipatttoaih patikk^annAnafi ka apatikk'aonAnafi 
ka. K‘irattarb minattaih ad&ai. 86 ^bara mi- 
nattarti rarAnf. ^ra dijAm' abarh b‘ant 6 Ava 
dija^Iti. 8 aitig‘ 6 d*Ar 6 fcu. MAnattarh nikk‘ippAim. 
Valtaih nikk‘ippAmi. Abom b'antA lambahuU 
aaAg^Adiitei Apatti^d Apa^it. SambahulA Apab* 
tij 6 . EkAhapatlkk‘anaAj 6 . SambahulA Apatbijd. 
DaaAbapatikk'aimAJd. 86 ’ham b'antA aarbg'axb 
tAaam Apatttnazh )A Apattij 6 . BasAhapatikk'au- 
nij 6 , TSaam agg 'Ana BamAd'AnapariyAeam adAai. 
86 pariyutfapariyAsA ahaib b'antA BambahuU 
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8aThg‘4difi68A Apattijd Apa^^. ApatiWK'ann&jd. 
Sd *haih b'antA aamg'am tuaxh eambahulAnarti 
ApatUnaih pati^ll^anninafl ka, apatikU^&nn&nafl 
ka» k* Arattadi minattaA j Akiih. Taaaa mA aaihg *6 
tAaaih lambahulAnaA ipattlnam patiKk^annAnafl 
ka, apatikk^acnAnafl ka. itArattam oiAnattam 
ad&ai. Sd ^baih b^antA kiijoamAnattd aaiiig'atU 
abb'Anarh jAkAmi. Tikk'aCtum jikitabbo. 

SuoAta hlA b‘antA saitig^d. AJaA itt'annamA 
b^ikk*!] eambabula ead^^adisAdA Apattijd Apa^. 
SambahulA Apattij 6. EkAhapatikk 'annAjA. — pa 
— Sombabuli Apattijd. DaaAhapatikU'annAjd. 
S6 saihg^am tAaaoh Apattlnaih jA Apattijd. DasA- 
hapatikk’annAjd. Toaaih agg‘Ana aamdd'anapa* 
riTaaait jAUi. Sadtg‘d Itt^annljaaaaa b'ikk'und 
taaaih ApattJnam ja Apattijd. Daaahapa{iklc‘an- 
nijd. TAsadi agg‘ena Bamdd^anaparivAsaih adaai. 
Sd parivutt‘aparivA«6. A jam itt'annAmd b*ikk‘u 
lambahulA eamg^AdisesA Apattijd Apaj^j^. Apa- 
tikk'annAjd. Sd aaihg'am tAaaih sambahulAnaiK 
Apattlnam patikk*annAnafl ka. apatikU^annAnail 
ka. k^Arattam mAnattam jAUi. Samg'd itt‘an- 
aAmaaaa blkk'Qod tAsam sambahulAnam Apat- 
tfnaih patikk^ancAnaft ka, apatikk'anninaft ka, 
fi'arattait) mAoattam adA^. ^ klopaminattd 
saihg'am abb^Aoaih jAkati. Jadi aaihg^awa pat* 
takallam saihg^d itt^annAniam b'ikk‘u(ti abb'sjja. 
EsA fiatti^ 
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SuoAtu Did b'ant^ Baihg‘6. AJaiii itfc'aTinfimd 
b‘:kk'u BAmbahuli Mrl^'fidUde& Apattijd Apa^j^i. 
SambahulA Apattijd- Kkihapafiklc'annAjd. — pa 
— Sam babul A Apattijd. Das&liapatiKK'ann&jd. 
86 8artig*a:h U8 q:Ii ipatbiimih j4 Apattijd. DaiA* 
hapatikU'annAjd. XdaAiii agg'flna Bamdd*ina- 
pariTAaaib j&Hi. Satbg'd itt‘anndma88a b'ikk*un6 
t&aarh Apattlnaih |& Apattijd. DaflAhBpatikk'an- 
n&j 6. TAfl a>h agg'dna aamod 'an&parivuaain adAai. 
86 pariTijtt*apari76«6. Ajaili itVannAmd b*ikk‘ti 
Bambaliula Baitig'AdiHdaA Apattijd apa^jH* Apa- 
tikU‘annaj6. Sd flailig‘am bAflaUi flam bah ul&nain 
Apattinaih patiHk‘aiinAnafl ka, apatiU)<‘anii&nafi 
ka, K^irattarh minattaih jiki. Sairtg'6 ifctW 
n&maaBa b‘ikk*un6 taaaih sambahulanaih apatt!- 
cam patikK*ann&nail ka apatlUU’annanafl ka. 
K^&rattam zcAnattam adaai. 86 Kip^arndnattb 
Bamg'am abb^anam jAkati. 8amg‘6 itt^annAmam 
b'ikk'urb abb'dtu. JaasAjaBmato k^amat: iu^an- 
sAzoasaa b^ikk'und abbAnarh, b6 bunbaflaa, Jaaaa 
Qa kkAmabi, b6 b'Aaojia. Dutijam pi dtarh attAdi 
vadAmi. Xatijampf dtarhabUibTadiml. Abbltd 
aatbg Ana itt Ann Am6 b 'ikk A . K Wati aaibgAaaa 
taamA tusthl ; dvam dtam d‘ArajAm!ti. Mb A 
kaaundkatam puftftam tattA ktoa bArA bArd 
Baxtuarantd ukkdku, 
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SiLMO'iDiaisl KxMUAvAitl 

AhaCi b'ant4 sambahuli Barhg'adis^S ipatUjd 
apaftijn* ApittiparijtnUrh na rattl- 

parijantarh na Apattiparijantarh i» 

aar&mi, rattiparijantaift im aarimi. Apattipari- 
j antA rimatikd, rattiparijanbd T^mati k6. 66 ’ b arh 
b'antd aaihg'aih tfiaaih Apattlnaih audd^antapa- 
rivAsatfi j&K&sii. 

SuctStu m6 b‘ant6 saitig'A. Ajarh Ut'annAmd 
b‘ikk‘u eambahula aarhg'idifl&a ipatUJo Apaj^^. 
ipattiparijantaih na i^Anati, rattiparijnntaiJi na 
ApattiparijanUrti na aarati, rattiparyan- 
tarti na aarati. ApattipwijantA voraaliko, ratU- 
porijantA Tdmatikd. S6 saihg'aih taaaili apaitt- 
narh audd^antaparlvSaaih jakati. Jadi aaihg'aaaa 
pattakallarii 8aihg‘6 itt'annamasaa b'ikk'un6 
tfiaarh ApattfnaUi eudd'anUpaTivaaajh dadojja. 
fiatti. 

Suy&tu zn8 b'anU earhg*6. Ajarh itt'ancimd 
b'ikk'u aambahulA saihg^AdiMaA Apattijd apaf^i. 
ApattiparijanUm na gAn&ti, xatbiparijantaiJi na 
gis At:. Apattiparijantaih xut sarat:, rattiparij an* 
taUi na earati. ApattiparijantA Tdmatikd, ratti- 
parijantA vAmatikA. 86 aaihg^aih tAsari: Apatt!- 
oaib eudd'anbapariTAsaih jAKati. Sart^g'A Itb'an* 
nimasaa b^ikkhmd tAaam ApatUnaih audd'anta- 
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pariTMarti deti. Jass^jaamato k'amati itt^an- 
nama^ b‘ikJt uno ta«uh &patUnam audd'an- 
taparivaaaaea dana* ao tunhassa. Dufciiam dt 
tatijam pi ItaUi att‘aft vadaail. ^ ^' 

Su^tu mS b‘Mt4 8artg‘6. Ajaih itfc‘annam6 
bikk u sambahula saii,g‘adiB§si apatfcijo ipaM 
Apattipanjantam na ginati, rattiparijantaib na 
l^an&ti, Apattjparijantafh na earati, rattipari- 
janeaih na sarati. Apabfciparijantd Tematikd 

fipatttoaift fluddantapanvawm j&Kabi. earhe‘6 
mannamaasa b‘ikk‘un6 tlaarfi ipattonaih eud- 
d MtapariFMam diti. JaM&jaamatd k’amaU 
ifcfc ajmimaaaa bHkk‘un6 tlaarti apattlnom aud- 
d Mfcapwr&Msa danam sS tuphaasa. jaasa na 
kfc amati, ao b'fiaojja. Tatijam pi $barti atb^am 
Tadimi. 

Suoto mi b'anfci eaihg<6. Ajam itt‘atmim6 
b'lkk^u aambahuli aaihg'ldisgaa ipattijo 
ApatUpanjaneaih na ^aniti, tatbiparijantait na 
g&n&t:. Apattiparijantam na earati, rattipari. 
janUTb na saratL Apattiparijanti vematiki 
^Wipatijanti vomatiko. 83 eaihg‘aiii Ueaih 
ftpabttnaiii fludd'antaparivMaih jaUabi. Saihff‘6 
ibt annimaaaa bikk'und tfiaam ipattlnait sud- 
d antapanv&sain diti, JaaBijaemati k^amati 
itt annimassa b‘ikk‘un6 taaaii fi,patttt^aib and- 
dantapanyaeaMa dtoait b 6 tupbasea, jassa na 
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kk'smati, ad b‘a«aj)a. Diimo aaihg'ena itfe’an- 
n&maaaa b'ikkSmo taaaih apatWnam sudd'aota- 
parivaao. K‘amati aarttg^asaa taama tujibf, draih 
dtaih d^arajami. Pamaeaih aammadij&mi; vat- 
taiti eanmldijinxl. 

Ah ft ifi b'aotd aambahull. ea:iig‘adiate4 ipattijd 
ipa^irn. Apattiparijantaib na ^anami, ratti- 
parijantarti na j^an&rai. Apattiparijantaili na h«- 
r&mi, rattiparijantaih na Bariini- Apattiparijan* 
te vSmatikd, rattiparijanC5 vduiatiko. B6 'haih 
b‘antl 9artig‘ajh tiaaih apattinaih eud<l‘an- 
taparivdaaih jdUbh, tassa m$ aaiSig'd Uaaiit 
fipattinani audd^antapariTuaiU adaai. Sd *barh 
b'antd parirdaaasazzu dradijivizi^ b'aiitd 

eradijatltimaxb eaitig'd d‘&rltu. Vattaih nik* 
klpp&mi. Fariv&sazh nikk'ipp&mi. 

Pauviaacb samataift nitt'itarb. 

Abaiti b^ante sambahuli laihg'^ialai ipattijd 
ipa^^ch. Apattiparijantajh na rattipa* 

Hjantaiti na f^aii&ml. Apattiparijantajh zia aa- 
rimi> rattiparijanbaib na aarami. Apatliparijan- 
U rlmtlkd, rattiparijantd Tematikd. ^ 'baiii 
b'antS 8azhg‘aTii tiaaift ipattinath sudd^anta* 
poriviaam jakiiii, taaaa mS aailig‘6 taaaifi ipat« 
tinarh eudd'antaparivaaaiti adiUi. 8d parivut* 
t^aparivlad. Ahaift b‘ant6 aambaEiuia aaihg'idi' 
atei apatciJd ipa^ih. Apati klc‘ann&Jd. S6' baxb 
b'antd aaiiig^aiA tSaaih aambaliulioarti ip&t> 
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tlmtdi patil^U^aoninafl Ua. apatiUk^azm&aaii ka. 
^'irattam manatiarii j&k&nu. 

Sno&tu m6 b'antd sailig‘6. Ajaih itt'aim&m6 
blkk^u sambahQl& aaitg‘ad4s6a& &patt:j6 &pa^^. 
JLpattiparijaataib na rattiparijantam na 

Apattiparijantaift na. larati, rattipari- 
jaotaih na aarati. ApattiparijantA Ttoiatikd^ 
rattjparijanC6 v6n3.atik6. 86 aailig*ai& tiaaib 
ipatttnaih audd^antaparivkaaih }iVd. Saibg‘d 
itC'annimaasa b*ikk‘un6 t&aajb ipaUtuam aud- 
d'antaparir&ajh aAial 86 pariTuU'apahviad 
ajaih itt*ann&m6 b*ikk*u aambahuU aa)hg*idifl^& 
Apatti]6 ipaggi. Apatikk'ann&jd. S6 laing^aih 
tiaaib aambabulinam ipattfoaib pafikK^atin&naft 
Ua, apatikk^aoninafi ka. It'irattaih mioattaiU 
jikati. Jadi sa^bg'aasa pattakallarti, eaing‘6 
itt'ann&maasa b'ikk*uo6 tfiaarti aambahul&naiti 
gpatttnaA patikk^ann&nafi ka, apatikk^ano&naft 
ka, k'fcrattain laftnattazh dada)ja, £a& flatti. 

Sunitu m6 b'ant6 aaitig'6. Ajait itt*ann&m6 
b'ikk'u eambabuli saAg^idiaiai ipattijd ipa^. 
Apattiparijantarti na gin&ti, rattiparijantam na 
g&n&U. ApattiparijanUin na earati, rattJparijan- 
(4ft na aaiati. Apattiparijant6 vlmatlkd, ratbi- 
parijazit6 v^matikb. 86 aaitg'ait t&aait &patt!> 
nain eudd'antaparir&aaib j6ki. Samg'd itt'an* 
b&maaaa b'ikk\in6 tdaarh ipattloaxh audd'anta> 
parlF&aam ad^i. S6 pariyutt‘apBUT6a6 ajaib 
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itt'ftnnimd 1>‘ikk‘u B&mbahul& 
ipattijd Apa^li. Apatililt‘ftac&i6. 
t&aaa BambEamlinam &pattSnarti patikk annfiJiafi 
U, apatia^ann&nafi ka, k‘Arattam minattaHi 
iiiLati. SartJg‘6 itt’ann&maaaa bikk'unft Uaaxti 
iambahulAnaih tpattlnam patikk‘ann4naft lta» 
apatikk'annAnafi ka k‘4rattaili minatUih d6ti. 
Jajtfcjaamatil k'amatl itt'annAmaMi b‘iklt'un4 
t&aaiU aambahulinaju ipattlriaiK pa{iKU‘ann4Dan 
ka, apatiklt'anninaft Ka k'Arattam m&imttaaaa 
d&naih, §6 fcuijhaMa, jassa na kk‘amati, h 6 bdaojja. 
Tatijam pi ^tam atfaih vacltmi. 

SuoAtu b‘ant4 aarhg'^. AjaiK ifct'annimd 
b‘ikk‘u sambabuli eamg'lidiitoS 4pattij6 ipaj^. 
ApattiparijanUift na j4n4ti, rattiparijoatAib na 
^4n4ti. Apattiparjjantarti na aarati* rattipari- 
jantaib na aarati. Apattiparijantfi v$matik6» 
rattiparijant4 vtaiatikfl, 8d aaihg^aiA tiaaih 
Spattfnaih Bucld'nntapariv&aarti jiki. 8aibg*4 
Itt'ann&inaaea b'ikk‘und t4aaih Apattfnajh sud* 
d'antaparivdaaib adaal Sfl parivutt*aparivaad 
ajaib 2 tt'ann&md b'ikk^u eamba]iul4ea2bg'fldu&»i 
4pattij6 4paj^^. Apatikk‘aiui4jd. Sd aaih'gaih 
aambahuiinaih ipaWJnajh patikk‘annfij»ft 
ka, apatikk‘ann&na& ka. I^'arattaih m&nattaili 
jiki. Samg‘6 itt'aimiraasaa b‘ikk‘uii4 tiaaib 
aambahulinaiu Apattlnarti patiUk'annAnafi ka, 
apatikk'amianufi ka, k‘4ra(tam m&natUib deti. 
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Jfifls&jasmatd k^amati itt'ann&maaaa bSkk‘un5 
t^ih aambabulaQaTii ipatlfnaih patikk^auninaA 
Ua, apatikk^ann&Qaft ka. it'arattaiii rainattaBaa 
d&narh, ad tui^haaaa^ jaasa na kk'amati, ad 
b'&ajja. Dinnam aaiiig'dna itt'ann&masaa bMk^ 
k‘un6 tflaaA aambahulanam ipattlnaih pati- 
kk'anninafi ka apatikk'annanaA ka k'&rattam 
m&nattaiA. K‘amati aaihg'aaaa tasm& tui^hl, 
dvaift dtaiti d‘ftraj&mi. 

Ahath b'anU aambaliul& aaibg^fidiafiai &pattij6 
ipa^ia. Apattiparijantam na rattl- 

parijantam na jiniml Apattipariiantam na aa- 
rimi, rat(jparijaot4ih nasar&jni. Apattiparijan- 
U Tdmatikd, rattiparijantd vimatikd. 6d ’bam 
b'antd saihg’am t^ih ipatttnam audd‘aQtapa> 
ririaam JikiiA, Usaa md aaing’d tdea:b dpat* 
tinaih Budd'anUpariv&aatti adiei. Sd 'barti b’an« 
td pariTtitt’aparirdadj abaih b‘antd aambahuld 
•amg'&diadad dpattijd dpa^^iih. Apafikk'aQn&jd. 
Sd ’baib b'antd aaitig^am (fiaath aambahulftnaib 
dpattinait pa|lkk‘anndDaft ka, apa(iUk’aon&Qafi 
Ua. It^&rattaiti mdnattarh }Akiib. Taaaa zad 
aaibg’d tAaaxh eambahul&nam dpattlaam pa^i* 
kk’anndoafi ka, apatikk^acndoafi ka k*&rat(ath 
m&oattaih ad&ai. Sd ’hadx b'antd m&nattarh 
k'arimi dvadijim’ abaih b‘antd dvadijatltimaih 
Badig'd dArdto. Vattam nikkippimi md iuk> 
k’ippazni. 


APPENDIX 




ABB'XKA-KAUUAvliA 

Abarti b^anM sambabuli aaibg*idl8fis& ipattijd 
ipa^ili. ApattlpanjactAib na ratti^ 

pahjantaih na Apattiparijantaifma aa* 

riml, raU:parijantaiti na aar&mi. Apattiparijaa* 
M vimatikd, rattlparijanU vtaiatikd. 'haib 
b^ant^ 6Mhg*hjfi t&earti ipatltnaih Budd'&n* 
tapariT&aaib j&Kixh. Taaaa eazbg'd i&aaib 
&patttQai£t audd'antaparivdaaTh ad&ai. Sd ’haib 
b*anU parivutt^apariTAad, aha A b^anti aamba- 
bul& eaihg^&dlBlai ipattij^ 4pa^^A. Apati- 
kk'annijb. 86 ’haA b*ant4aaiii^*am t&aaA $am' 
bahulinaA ipaUiaaih patikk'ann&nafi ka, apa* 
tikk'aanaQaft ka, k*&rattaA minatUA j4kiA. 
Taaea md aaAg*6 tiaam sambahuIdnaA ipattlnaA 
patikk‘amiinafi ka, apatikk‘azm4iiafi ka k^irat* 
taA m&nattaib ad&ai. 86 'haib b’antA Uuwa* 
minat(6 aaAg‘aA abb‘&naA j4k4mi. 

SuQitu m6 b'anU aaAg'd. AjaA itt‘aDn&m6 
bUkk'u aambahuli aa:hg'4dis6a& ipattijd ipaggi. 
Apat^parijanUA na g4n&tj, rattiparijantaA na 
Apattipaiijantaih na aarati, rattipaxi* 
jantaA na aarati. Apattipanjant6 yematikA 
rattiparijantA y6matik6. S6 eaAg'aA t4aaA 
ipattSnam atidd^antapariyaaaA j&B. SaihgA 
itt'aim&maaaa b*ikk‘im6 t&aaA ipatt!naA aud- 
d^antaparirlaaA adSsi. S6 paTi7utt'apariT4a6 

X 



ISO 


APPENDIX 


ajaih itt*annim& b1kk*u B&mbabuU 
&pattdj6 4p6/7gi. ApatiKk‘aimij6. 8d eaiftg*** 
tdaarh eambahulinajh ipattlDam patikk‘atiQ&QaQ 
ka« apatik^'anoAnaR ka k'&rattam m&Qattait 
j&ia. 6aitg‘d Ht'annamasaa b'ikk'unb Uaaih 
iambabulAnaiti Apattinaift patikk'anninafl ka, 
apatikk'anniQafi ka k'arattaih m&nattam Ul^a- 
mAnattb •aihg'airt abb‘Anam jAkatl. Jadi sarti- 
g'usa pattakollam larftg^d itt*annAmaih b'ikkW 
abb'ajja. £e& AattL 

Suiitu m6 b'antA aatbg’A. Ajaift itt'anna^nA 
b*iUc*u aambaliuU aajhg'&cIuAsA ApattlJA Apaj^^i. 
Apattiparijantath &a ginAti» rattiparijantaiii na 
; Apattiparijanum na aarati, rattipari- 
jantam na saratl. ApattiparijanU TAmatikd. 
rattiparijantA vAmafcikA. Saibg^aih tAaarh Apa6tl- 
nam audd^anUpariTAeaib jAki. 6aihg‘d itt'an- 
nimaMa blkk'und tAaad) ApatttnaA aadd'anU- 
parivAaarb adAai. 

8A parirutt*tparivA86 aja^h itb'annAraA bikk'u 
aambabulA aadig'AdiaAeA Apattijd Apa^^. Apa- 
tikk*aimA}A. 86 eaihg'ain tAsaiJi aambabulAnaUi 
Apaitlnadi pa^ikk'anninafi ka, apatikk'annAnafi 
ka k'Arattain mAnattatti jikl. 

6aibg*6 itt^annAmaasa b'ikk'unA tAaaoh aam- 
bahulAnarh Apattlnaih patikk^anninafi ka, apa- 
tikk‘annAnafl ka k'iiattaih mAnattaih adasi. 66 
kuwamAnattA aaihg^adi abb^Anaih jAkati< Sazbg'A 
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itt'atmimanx bikkSiih abb'dti. Jauijastnatd 
k'amat! itt'ann&muaa bHkk‘un6 abb'ikiuuti, ed 
tutihaasa, jasaa &a kk'amati, b 3 b^fiaeija. Butijam 
pi gfcarh att*aA yadimi. 

Suq&tu m& b*ant3 aaAg'd. A}a Ut'ana&md 
b^ikk'u sambahuli saAg'&dis^i ipattijd ipaggi. 
Apattipaiijantam &a g&n&ti» rattipanjantaiii na 
Apattfparij an tarn na sarati, rattiparij an- 
tarn na aarati, ApattiparijantA y3matik6, rattU 
pari}ant& ybmatlkA 86 aaihg'aA t&aaih ftpo^tt- 
naiti Budd‘antapariy&<aA Saihg^b itt'an- 

n&maBBa bikk'und tlBaA ipatttnaiti sudd'anta- 
parly fiaaiti ad&ai. Sb parlvutt^apariy&ad a jam 
itt'annAmb b^ikk'u eambahuli BaAg'&dJa66& 
bpattijb ipag^. Apatikk'ann&jb. 8b saYtig'am 
tteam BambaJml&naA ipatitnam patikk'aon&naft 
tta apatlkk'anninaft ka k'&rattaA minattaih jfiki. 
Samg'b itt^ann&miBBa b'lkkHmb tdeaA aamba- 
hulbnam bpatttnam patikk'ann&iiafl ka apati- 
Uk*aDn&naft ka K'brattaA manattarh adiai. 86 
kiwam&nattb Baihg^ait abb^inaA jbkat:. Baxhg'b 
itt'annfcmaA b^lkk'uA abb*bti. Jasa&jaasxatd 
k'amabi iib'ann&masaa b'lkk'unb abb'&nam, ab 
tuDboaea, jassa na kk*amatl» b 6 b'iaajja. Tati jam 
pi bbaA aU*aA vadimi. 

Sujji&tu mb b*antb saAg'd. AjaA itt'aanbmb 
b^ikk'a Bambabnii 8aAg‘&dislB& apattijb bpaggi. 
Apattipanjantait na ginbti, rattiparij antaA na 
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ApattiparijaDtaiii na earatii rattipari' 
jastaiti na aarati. Apattxparijanb^ r^matikd, 
rattiparijantS TdiDatikd. S6 aaihg^afit t&aam 
&patttna7ti audd‘antapanv&aaA j&ki. 8amg'6 
itt*annAmflft6a b‘ikk‘und tieait &pattfnaii) and* 
d'antapariTlaarti adfiaL 8^ parivutt'aparivAad 
ajait itt‘ann&md b‘ikk*u sambaUuli aaittg‘AdisAai 
Apattijd Apaggi. Apa^UK'ann&jo. 86 saing'aiti 

tiaaih aa&ibahul&na^h Apaitfuam patlUk^ann&nafi 
ka apatikKann&naft ka K'Ar&ttaih m&nattaih j&Ui. 
Saitg^d itt*ann&maasa b1kk*UQ6 tdaaili aamba- 
hnl&naih &patt!narti patikk‘anndnail ka, apatl* 
kk'annioafl ka K'&rattaih m&nattam ad&ab 66 
ki94am&natt6 aathg^aiti abb'&narti j&Uati. Saihg'd 
itt‘ann&ma)n b‘lkk*um abb'Ati. JaaaAjaamatd 
k'amati itt‘ann&maasa b'ikk*un6 abb'Anaih> a6 
tuohaMa, jaasa na kk^amati, ad b‘Asojja. AbVitd 
aaihg'dna ajam itt'ann&md b'ikk'u; k^amati 
eai&g'aasa taamA bu^bt; AvarK Ataih d‘&raj&mi. 
Pariaudd‘6 ahaih b*ant6. Parisudd'aih aUaih di 6 
pariaudd'dtiinaiii aaibg^d d^irlba. Abb'ina-kain« 
main aamatam paripuAfiaib nitVi^i 
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